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ABSTRACT
The Development and Implementation of
a Program of Baptismal Instruction at
Mount Forest United Church
John M. James
Jesus "Great Commission" was to "make disciples of all nations
baptizing them..... and teaching them..." (Matt. 28:20) In the mainline
churches we have often baptized the infants of parents without adequate
teaching about the meaning of baptism as initiation into the church.
This project involved the development of a program of baptismal
instruction including the development of a baptismal policy by the local
church Session, the preparation of printed material for parents, a two
night seminar for parents as well as a sermon series on baptism for the
wider congregation.
The focus of the second chapter is a historical examination of
baptismal instruction in the church from the New Testament to the present
day. The current crisis over baptism is considered and a plea for reform
is heard. Present denominational practices as well as other D.Min.
projects are examined.
The third chapter includes a narrative of the process at Mount
Forest United Church in Ontario of developing a baptismal policy and the
interviews that followed with parents. A two night seminar of baptismal
instruction is outlined.
The fourth chapter features an analysis of a pre-seminar
questionnaire and post-seminar questionnaire. The changes that occured
in the attitudes and opinions of the parents are described. Suggestions
are given for future seminars.
The major conclusion reached is that if the church is to baptize
infants the model of a group seminar can be effective as a teaching
device as well as a tool for assimilating people into the congregation.
A second conclusion is that a baptismal policy enhances a congregation's
initial dealings with requests for baptism of children and is itself a
teaching tool.
An extensive appendix includes baptism sermons, a sample
congregational policy, an information packet for parents, baptism
questionnaires and seminar agendas that could be adapted for use
by other congregations.
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CHAPTER ONE: INTRODUCTION
1. THE PROBLEM AND ITS SETTING
A. The Statement of the Problem
The purpose of the project was to develop, implement and analyze a
program of baptismal instruction at the Mount Forest United Church.
B. The Statement of the Subproblems
(i) The Program of Baptismal Instruction - The first step was to work
with the Session to develop a baptism policy for the Church. The program then
involved the development of a brochure that was sent to prospective parents
who requested baptism for their children. Next the project involved the
design and implementation of a two night pre-baptismal seminar. A pre-test
questionnaire was prepared and given to the participants at the first night's
seminar. Then a post-test questionnaire was prepared and given to
participants following the second seminar. Finally, a two-part sermon series
was preached describing the nature of baptism and explaining the
congregation's new poHcy.
(ii) The Mount Forest United Church - This project was implemented at the
Mount Forest United Church (MFUC). A description of the local congregation
and local context will be given in the third chapter.
(lil) The United Church of Canada - This program of baptismal Instruction
took place within a particular denomination x^lth its own nuances and
methodology in regard to baptismal instruction. This denominational situation
will be examined in the review of the ILterature.
(iv) The Canadian Church Scene - Baptismal instruction
at MFUC happened within the wider Canadj.an church context. This context will
be examined in the review of the liter? ture.
3.
C. The Delimitation
The project dissertation is not concerned with baptismal instruction in
general, but only that which occurs within one local church.
The project dissertation is not concerned with baptism practices and
instruction of the church catholic, but rather is concerned only with
baptismal instruction within a congregation of The United Church of Canada.
Therefore, it assumes the practice of Infant baptism and does not deal with
the controversial issue of infant and/or believer baptism.
D. The Importance of the Study
This study gave the local congregation an increased axirareness of the
tremendous task and responsLbilLty that attends the sacrament of baptism.
Long-term benefits to the congregation shoiiLd be realized by the intentional
approach to baptism. The program of baptismal instruction gave people a
better understanding of the meaning and nature of baptism through the teaching
device of the seminars, the sermons and the brochure. The two-part seminar
should also forge a stronger relationship with the church for the parents
seeking the baptism of their children.
By establishing a baptism poHcy the members of Session had the
opportunity to clearly articulate a position that would be both inclusive of
seekers, yet challenging to prospective candidates for baptism.
By developing a policy, members of the Session on an individual, basis,
grappled with the role and place of baptism in the life of MFUC. The result
was a lay leadership group that had thought through the significance of
baptism.
From a pastoral perspective the project afforded the opportunity for a
local pastor to explore at the congregational, level a concern about baptism
that had been raised at the denominational level. Denominational offices
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frequently give suggestions about congregational life through their council or
committee's. Many pastors and people have enough other concerns on the local
church agenda so that there is little time or energy to concentrate on ideas
that seem to "come down from headquarters". However, this baptismal project
did give one pastor and congregation the chance to implement locally a
suggestion raised nationally for improved baptismal teaching.
For the pastor, the project gave the opportunity to work closely with two
key groups of people. First, by working with the Session, the decision making
process became a collegial one rather then a top-down policy given by the
pastor. This led to a broader ownership of the baptism policy. Second,
through the seminars with the parents the relationship of pastor to
parishoner was deepened and enriched. Because the seminar was a group
experience with a pre-test and post-test questionnaire, it also enabled the
leader to assess the effectiveness of the seminar.
By working with the Session and the wider congregation this project gave
the pastor and people the opportunity to explore together the very heart of
the Christian faith -initiation into God's covenant community.
H. THE REVIEW OF THE RELATED LITERATURE
There exists a vast literature on the subject of baptism. I will take a
brief look at some historical perspectives on baptism, such as John Wesley's
Thoughts Upon Infant Baptism Extracted from a Late Wri.ter, and John Keble's
Village Sermons on the Baptismal Service.
However, the recent V7iitings within the United Church of Canada are of
more importance to this dissertation. In particular, during the 1980's, three
meetings of the General Council (1980, 1982, 1984) have received reports on
"Christian Initiation" from the church's "Division of Mission". These 'in-
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house' church reports wiH be reviewed with a particular focus on the
recommendations to congregations for the preparation of parents when children
are to be baptized as well as recommendations on the preparation of the
congregation. For example, in the 29th General Council Record of Proceedings
the council states "We recommend that the congregation, through the session or
its equivalent be responsible for ensuring that parents/guardians requesting
baptism for their children are appropriately aware of the meaning of baptism,
that they recognize the necessity for the baptized child to be nurtured and
guided in the Christian faith, and that a least one of the parents/guardians
be a participating member of the church".
Of particular interest will be the United Church's most recent (1988)
booklet by Margaret Spencer, Preparing Parents for Baptism of their Children .
Some of Spencer's material will be helpful in producing the brochure and in
developing and implementing the two-night seminar.
A review of the literature would be incomplete without a brief
examination of the Canadian context. Most helpful here is a consideration of
Reginald Bibby's study, Fragmented Gods: The Poverty and Potential of
Religion in Canada . Bibby's analysis of a Canadian approach to baptism is
shown in his succinct phrases describing our desire for "religion a la carte"
and "the right to rites".
The review of the literature will also examine baptism instruction
programs already available in other churches. Resources to be examined will
be from The Roman Catholic Church, The United Methodist Church and in England
from The Methodist and Anglican Churches.
The subject of baptismal instruction has proven to be fertile ground for
previous D.Min. project - dissertations. The review of the literature will
include an analysis of, and reflection upon five other D.Min studies.
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m. A DESCRIPTION OF THE PROJECT
The roots of the current project reach back to my first months at MFUC in
the autumn of 1986. The church had been without an ordained minister for one
year. As a result there were many requests for Infant baptism awaiting my
arrival. My normal pattern after the request of parents for the baptism of a
child had been to visit in their home and talk with them about the meaning of
baptism. However, with aU the other visiting that needed to be attended to
it was increasingly difficult to spend the time necessary with each couple on
an individual basis. Therefore, v^e began a one-night seminar, partly to
conserve my time, but also to introduce the parents to one another and to do
a mini-rehersal so that everyone was familiar with the logistics of the
baptismal service. The first seminar seemed to be well received. We had
fourteen parental couples and sixteen baptisms at my first baptismal service
in the MFUC. One regret that I had with the one and a half hour seminar was
that it seemed rushed and at times we just skimmed the surface of what should
be done in baptismal preparation.
Our approach to baptism continued without event until 1989. Then three
situations led to a robust conversation among Session members. It is the
United Church policy that all baptismal requests come to Session for approval.
Last spring we were caught in a tricky situation. A parent who had formerly
been part of our congregation, but was currently living in another community
and occasionally attended another church requested the baptism of their child
at our church. I telephoned the pastor of her church to talk over the
situation. He expressed some reluctance, but finally agreed (I thought) with
some hesitations to the baptism at the MFUC. However, after the baptism he
wrote a very critical letter to myself and the Sesslon. This raised the
question, "Who should be baptized and why?".
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At the same time, another request for baptism came from a young couple
Hving in a common-law relationship. This led to a heated discussion among
Session members as to "Who should we baptize and why?" No agreement was
reached. However we did not have to make a decision because the couple
separated and withdrew their request.
A few months later, a second request came from a common-law couple and
again Session was plunged into a controversial decision. While approval was
given to the baptism, the Session did establish a Ad Hoc committee to make
recommendations in regard to a baptismal policy and guidelines for the church.
The project describes this process of the work with the Session, and the
Session's Ad Hoc committee. The establishment of a formal baptism policy was
the first step in the program of baptismal instruction. Included in the
giaidellnes is the recommendation of sponsors from the congregation to assist
in the assimilation into the congregation of non-participating parents.
The second step involved the writing of a brochure/pamphlet to mail to
prospective parents before the pre-baptism seminars. The current one-night
seminar was lengthened to a two-night seminar which treated the subject of
baptism in more detail. A questionnaire was developed to test people's
knowledge and opinions and also to inform their knowledge and opinions. This
questionnaire was given at the beginning of the first seminar. A second
questionnaire was developed and given to people at the conclusion of the
second night's seminar. The questionnaire was analyzed to determine if the
pre-baptism Instruction had been effective as an educational process.
Because baptism happens at arranged times in our church (generally
speaking not "on-demand") the instructional program was conducted to coincide
with baptisms on May 6th and May 13th (Mother's Day) 1990. Two sermons were
preached on those two Baptism Sundays. The first sermon described the meaning
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of baptism. The second described the Session's poUcy and guidelines as a
means of including the congregation in the program of baptismal Instruction.
The establishment of congregational "sponsors" for non-participating
parents was also an important commitment to the program of baptismal
instruction on the part of those congregation sponsors.
IV. THE WRITERS RELATIONSHIP TO THE PROJECT
This project involved the writer working closely with three groups of
people. First, the Session 'Ad Hoc Committee on Baptism' met with me to
establish policy/guidelines that were recommended to the whole Session for
ratification. Secondly, a Congregational Reflection Group (CRG) analyzed the
project and my relationship to the project to ascertain that it would be
beneficial for the congregation. Thirdly, those parents that request baptism
for their children met with me at the seminars and their responses to the
questionnaires gave me an assessment of the projects effectiveness.
This project built on the earlier one-night seminar that I designed on my
own with no outside resources. Because of the previous seminars and an
earlier sermon series on baptism the field of baptismal instruction was
familiar ground for me.
V. THE OUTLINE OF THE DISSERTATION
The dissertation will be organized along the following lines:
Chapter 1: Introduction
The project dissertation is introduced by stating the main problem and
the subproblems which are derived from it. The delimitations and the
importance of the study are examined. Some of the related literature is noted
and a brief description of the project is given. Finally, the organization of
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the dissertation is delineated.
Chapter 2: The Review of the Literature on Baptismal
Instruction
The related literature dealing with baptismal instruction is discussed.
Relevant denominational materials are analyzed. An examination is made of
the Canadian context, particularly in regard to Canadian's consumer attitude
to religious rites. Also, baptismal instruction in the wider context Is
considered by examining project - dissertations completed in other
congregations.
Chapter 3: A Description of the Project
The actual project is described in a narrative form, first
telling of the author's personal story and then the Session's struggle over
the need for a program of baptismal Instruction. Next the dissertation will
describe the process of working with the Session to establish a baptismal
policy. This chapter will then describe the implementation of the policy with
respect to couples seeking baptism for a child. The creation of the brochure
and questionnaire will be described. The design of the seminar, including a
description of each of the two seminar sessions will be Included.
Chapter 4: The Evaluation and Analysis of a Program of
Baptismal Instruction
The results of the first and second questionnaires will be examined to
test the projects effectiveness. Weaknesses in the project x<rill be addressed.
The projects strengths will be noted. Recommendations for the future will be
suggested.
Chapter 5: Conclusions
The project is re-viewed by summarizing the project and it's
results. The project will be analyzed and compared to the published materials
on baptism instruction with particular reflection on how closely this project
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follows or moves away from denominational suggestions. The significance of
the study wHL be noted for both Mount Forest United Church and for the
denomination, The United Church of Canada.
BlblLography
A bibliography wHL be included
Appendix
The appendix will include the Session's Baptism PoHcy, the brochure and otheir
written materials given to the parents, the pre-test and post-test
questionnaires, the seminar agendas, and the sermons on baptism.
CHAPTER TWO: A REVIEW OF THE LITERATURE
ON BAPTISMAL INSTRUCTION IN THE CHURCH
FOR PARENTS OF INFANTS
INTRODUCTION
A young mother phones the church office and asks to have her
baby "done" next Sunday. One of the baby's aunts will be in
town that weekend and it vrould be nice to have her there. The
pastor hesitates for a few moments before responding, since he
only sees the baby's mother in church occasionally and has yet
to meet the father whom the mother describes as "not the church
going type". But, since everybody will be in town this weekend
and since the pastor feels that he coxild not begin to explain
to the couple why he feels uncomfortable baptizing their baby,
the pastor agrees to "do" the baby during next Sunday's
service.. .The preceding is a glimpse of baptism as it might
have taken place in a suburban church in the United States in
the late twentieth century. 1
If that is a glimpse of a current baptismal practice, is it sufficient?
Is that how the church has baptized through the centuries? Should that type
of situation be a model for the church today? Should a pastor respond to
requests in the manner of WiHimon's hypothetical pastor? What should be the
nature of the church's baptismal practice and teaching? Should there be
Instruction or should the parents just show up at church with the infant to
be baptized?
This chapter will examine some historical perspectives on the question
of baptismal instruction as well as examine the current cxjltural scenario
surrounding infant baptism. Plea's for reform of baptismal practices wUl be
considered. The chapter will examine current denominational perspectives and
look at what some other pastors have done. The church need not endlessly
repeat the scenario pictured by Willimon, and this review of the literature
on baptismal instruction will point to a better way.
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SOME HISTORICAL PERSPECTIVES
When one considers the question of baptismal instruction of the parents
of infants one first needs to briefly consider the prior question of the
validity of infant baptism. In this essay I will not explain the arguments
in favor of believer baptism and against infant baptism. Although the reader
may want to consult Karl Barth 2 and Paul Jewett 3 to encounter a cogent case
against infant baptism.
Evidence supporting the practice of infant baptism is weighty. For
instance, Alan Richardson has stated, "In the light of NT scholarship there
can be no reasonable doubt that the practice of baptizing in infancy the
children of Christian parents goes back to the days of the apostles
themselves." 4 While the debate has raged over the question of the inclusion
of Infants in the household baptism as recorded in Acts even a Baptist writer
like G.R. Beasley-Murray acknowledges that "the conviction that household
baptisms (Acts 11:14, 16:33, 18:88) Included infants is strengthened by the
contention that the term "oikos" (house) had gained an almost technical
significance among Jews and had especial reference to little children." 5
A convinced and convincing paedo-baptist, R.T. Beckwith, states:
If, therefore, it is a good argument that the baptism of our
children should be deferred until faith can accompany it, in
order to stress the importance of the human response (and that
the New Testament church must have acted accordingly), there i.s
at least an equally strong case for holding that the baptism of
children should precede the advent of faith, in order to stress
the still greater importance of the divine initiative. 6
In Beckwith's examination of infant baptism he understands baptism to foUow
from the Jewish practice of circumcision and gives tills argument for the
validity of infant baptism:
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There Is no reason why baptism conferring regeneration,
forgiveness and justification, but not necessarily at once,
shotild be withheld from Infants, than there is why circumcision
and proselyte baptism merely symbolizing the same benefits,
should be withheld, which we know they are not. Even
circumcision and proselyte baptism had a proleptic aspect, in
that they symbolized the infants future repentance. So, all
things considered, the fact that, if baptism is administered to
infants its efficiency must be partly proleptic, does not seem
to be any reason for believing that the New Testament church
would have judged Infants to be unsuitable candidates for the
rite. 7
Although considerable disagreement within the church still exists on the
question of infant baptism in the apostolic days, it is this writer's
conclusion that the evidence is stronger in support of infant baptism from
the first days of the church than it is against the practice of Infant
baptism.
When one moves into the second and third centuries the evidence is
conclusive. An oft-quoted liturgy from the early third century is The
Apostolic Tradition of Hippolytus. In his vivid description of a baptismal
ceremony Hippolytus wrote:
As dawn now breaks the congregation is assembled in the main
room of the house church.. .The candidates for baptism remove
all of their clothing as a sign of leaving their past ways
behind. Children are baptized first, speaking for themselves
if they are able; otherwise, parents or other relations answer
for them. 8
In the third century although infants were baptized, by far the more
predominant pattern was the baptism of adiHts. In all cases the adults, or
the parents of young children had undergone vigorous baptismal instruction.
As Hippolytus tells us:
The catechumens, as the recrmts are called have been in
training for three years. The have been tested in every way
about the quality of their faith. They have attended
corporate worship regularly, always sitting apart from those
already baptized.. .9
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So, from at least the third century the practice of the church has been to
offer baptismal Instruction to the candidates and parents of children to be
baptized. Until the fourth century this baptismal Instruction was intensive,
detailed and inevitably life-changing. What factors caused the change from
the type of baptism described by Hippolytus to the type of baptism described
earlier in this essay by William Willimon?
WHAT WENT WRONG?
In the first centuries of the church's life, baptism was celebrated by
the bishops. However, beginning in the fourth century and increasing
dramatically into the fifth, the number of candidates for baptism grew in
such proportions that it became almost impossible for a bishop to be present
at all baptisms.
The problem was magnified by the growing practice of infant baptism.
This practice was influenced by two factors. First, this was a period in
which many infants died soon after birth. Second, theological writing around
such matters as original sin and the relationship of baptism to salvation
were having a deep impact on the church. 10 The essence of the teaching was
this:
Infants are born under the curse of sin; baptism is related to
sin and its remission. Therefore, the church must baptize
infants in order to spare them the awful consequences of this
curse. 11
Baptisms had earlier been celebrated as a sign of entry into God's
covenant community. Tins reason for baptism V7as rooted in a corporate vision
of the church. Now, however, baptism vjas ccjlebrated as a means of escaping
from the consequences of original sin. This new reason for celebrating
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baptism Is rooted in a more individualistic vision of the church.
Because of the newly acquired urgency for baptism to be administered
before a possible infant death, a significant change took place:
The (new) practice was to let the presbyter (priest) do what
he could, that is, baptize and give the Eucharist, but to
defer that segment of initiation dealing with the "sealing"
(laying on of hands, signing on forehead, oiling) until a
bishop was available. This deferment InitialLy a matter of
weeks or months, soon came to be a matter of years.
Inevitably the notion developed that the action of the bishop
somehow completed the full rite of initiation. This eventually
opened the way for a theology of confirmation as the completion
of the initiation process. 12
This change from one rite of initiation, baptism, to two separate and
distinct rites, baptism and confirmation, became more pronounced as time went
on.
The critical impact on baptismal instruction was this: The Instmction
that had been given to candidates for baptism, adults and parents with
children, was now given to candidates for confirmation. As Paul Stookey
explains, "Lutherans developed intensive confirmation programs equal in
length to the ancient catechumenate." 13 As confirmation classes increased,
instruction in baptism decreased!
SOME 18TH AND 19TH CENTURY PERSPECTIVES
However, it would be grossly unfair to say that their was no baptismal
instruction from the third century to the twentieth century. Numerous
examples can be found. I cite only two.
Through his writings John Wesley taught about the nature and Importance
of baptism. For example, Wesley has stated:
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Our brethren who reject Infant baptism as well as we who
practice it, aH agree in a belief of the sacred institution
of this ordinance: We all agree that children should be
devoted to God and should be partakers of all which scripture
admits and that they should grow up under all possible
obligations to duty. 14
Wesley's greatest contribution to baptismal instruction comes not from
his writi.ngs defending infant baptism, but from his detailed post-baptism
instruction. Wesley baptized infants in anticipation of their future faith
and obedience. 15 Because of Wesley's strong emphasis on the new birth, he
placed great importance on the Christian nurture and training that would lead
the child to a response of faith and obedience to Christ. Partly because of
his learning at the hand of his mother, Susanna, John Wesley believed that
the home was where the primary Christian education of children should take
place. Wesley borrowed Richard Baxter's idea that "each Christian family is
to be a seminary of Christ's church on earth." 16
However, Wesley extended post-baptismal training beyond the home.
Believing that the principle of disciplined accountability and loving
encouragement which marked the Methodist classes had to be extended to
baptized children, Wesley then insisted that children be instructed. 17
Wesley himself recorded, "I met about a hundred children, who are catechized
publicly twice a week." 18 Also, by his many collections of prayers for
families and children, Wesley was attempting to provide a means for them to
continue their relationship with God.
A second example from the nineteenth century is John Keble, an English
pastor who endeavored to teach his people about the meaning and nature of
baptism. Keble preached thirty-three sermons from 1849 to 1850 on Sunday
mornings to his worshipping congregation explaining in detail the
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responsibllLties and expectations Involved in infant baptism. His book.
Village Sermons on the Baptismal Service 19 is worthy of careful reflection
by twentieth century pastors. In the introduction one reads that these
sermons were preached to "a peasant congregation of average mental capacity."
20 Keble does not mince words:
As I understand it, you shall make him regularly go to church,
as soon as he is of age, and you shall see as well as you can,
that he attends to the holy lessons which are taught him. This
is one among the many reasons why children should be brought to
church very early, and very early instructed to make a religious
difference between the church and other places: Not only for the
prayers sake, but also for the instructions sake.
"
21
Baptismal Instruction then has not been entirely lost from the third to
the twentieth centuries. Wesley and Keble are but two examples from the
eighteenth and nineteenth centuries.
A CURRENT CRISIS?
When one moves into the latter half of the twentieth century and begins
to examine the literature one is struck by the strong sense that something is
seriously wrong in our modern baptismal practices.
In his hard-hitting book. The Reform of the Church when Donald Bloesch
considers the question of baptism he titles the chapter "The Crisis of
Baptism". 22 Bloesch complains:
Baptism has often become separated from a living faith in
Jesus Christ. Although the majority of people still demand
baptism for their children this role has become emptied of
all real meaning. ..At its worst baptism, particularly infant
baptism, is a social convention.. .23. ..The biblical theological
meaning of baptism has been lost in the minds of most people
today, but it still retains a cultural meaning and perhaps a
magical meaning. 24
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Even In the religious dictionaries, the crisis of baptism is noted. In
A Dictionary of Pastoral Care. Michael Perham writes:
There is a division today about the advisability of baptizing
the infant children of parents who are not regular church
goers. Some clergy are unwilling to do so where the parents
appear unable to make the promises with integrity; others believe
the approach for baptism provides a pastoral and evangelistic
opportunity not to be missed. Some require evidence that baptism
will lead to church commitment; others are content to minister to
people at this key moment in their lives. 25
Obviously there is significant disagreement and controversy in the church
over the handling of baptism. Perham does point to a possible way through
the crisis when he states that "in most churches a more rigorous preparation
and foHow-up to baptism by the priest or minister, and by lay members, is
being developed." 26
THE CULTURAL SCENARIO AND THE CLERGY/LAITY GAP
When one begins to examine the crisis of baptism one finds that the
major contributing cause of the crisis is the striking contrast in approach
to baptism taken by many people and that of the clergy. Frequently, people
who are secular in their outlook and world view will approach the clergy
requesting baptism for their children. Inevitably differences arise.
For example, a major survey in England revealed a large gap between the
ideas of lay people and that of the clergy. The conclusion of the
researchers and writers, Jeff Astley and Bill Pickering was blunt and stark:
Most clergy are...disturbed about Infant baptism and are wondering
x^hat they should do. ..The laity want little or no change to what
they hold as the general present policy of baptizing all babies
brought to the church...whether or not the parents are members or
worshippers at the church. They support a fairly indiscriminate
policy. 'If people want the church at this point in their lives'
people seem to be thinking, 'Why on earth refuse them? 27
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The statistics were revealing. Well over seventy-five percent of those
parishioners surveyed thought that it was right for babies to be baptized by
the Church of England Irrespective of whether their parents were or were not
regxilar worshippers. This led the researchers to conclude that, "there
exists in the matter of baptismal policy a large gulf between the outlook of
the laity and that of the clergy. One thing the clergy have to realize is
that the laity are far removed from their world of thought and values." 28
The situation is no different on this side of the Atlantic. Janet
Fishburn recently examined tensions between the church and the family in an
essay focussing on "the conflict between civil religion and sacramental
Christianity". 29 Fishburn has her finger directly on the cultural gap when
she points out:
Pastors find themselves faced with multiple dilemmas centering in
the sacrament of baptism. Parents who otherwise have no contact
with the church bring their children for baptism. ..When non-church
members, as well as 'confirmed' Christians, seek out pastors as
persons who can officiate only at times of family crisis - someone
who can marry, baptize or bury - this is a form of folk religion.
Folk religion is the religion of the people as they seek God's
blessing to serve their own ends.. .A pastor in a church today is
implicitly treated as a employee of the state whenever any parent
requests the baptism of an infant as if the sacrament is a
privilege of citizenship entertaining no particular commitment
or obligation of the parent. 30
The reader may want to consult a detailed account of the cultural
difference over baptism between many people and the church as it is developed
by Charles Davis in his essay, "Today's Culture and the Meaning of Baptism".
Davis considers church and cultural differences in regard to the gift of the
Spirit, incorporation into the Body of Christ and participation in the death
and resurrection of Christ.
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An excellent analysis of the clergy/laity gap has been documented by
Reginald Blbby in his seminal work on modem religion in Canada, Fragmented
Gods; The Poverty and Potential of Religion in Canada. 32 Blbby has
highlighted Canadians desire for "religion a la carte". His basic claim is
that:
As the century draws to a close, people in greater and greater
numbers are drawing upon religion as consumers, adopting a belief
here and a practice there. Additionally, they are calling on
clergy to perform various rites of passage relating primarily to
birth, marriage and death.. .(Canadians) are opting for Judeo-
Christian fragments. ..Canadians are into 'religion a la carte'. ..It
appears that a major shift in religious styles has been taking
place in Canada during the twentieth century, involving the
increasing movement from religious commitment to religious
consumption. 33
Blbby quotes a forty year old inactive who postulates, "Just because
people don't attend Church doesn't mean they don't believe in God and
shouldn't be able to be baptized, married and burled in a church, which
represents God." 34 From Bibby's data, one can specialate that there are a
great number of Canadians who will at some point look to the chtirch for a
rite of passage, but who do not want any long term commitment. In a more
recent article, Blbby claims, "(Canadians) are not mad at the churches; it
just that they don't want a lot from religion." 35
For pastors in mainline churches who receive numerous requests for
baptisms some awkwardness may resxilt in dealing with those making requests.
This pattern is likely to continue. Bibby's research indicates that among
Canada's youth ages fifteen to twenty-four, of those who consider themselves
"United Church", at least seventy-two percent will be looking to the church
in the future for a baptism. 36 It will be essential for ministers to be
aware of this cultural scenario, particularly that of the clergy/laity gap in
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regard to baptismal attitudes if they are to deal effectively and pastorally
with those churched and non-churched people who request the baptism of an
infant.
A PLEA FOR REFORM
This selectivity in regard to religious practice is not unique to
Canadians. The hypothetical case described by William Willimon at the
beginning of this essay has too often been true. This has led to a plea for
reform of baptismal practices from many pastors and teachers. The foILowihg
sampling is only the tip of the Iceberg.
Donald Bloesch argues:
The time has come to end indiscriminate baptism. The church should
agree to administer this sacrament only to those who openly profess
faith in Jesus Christ or whose parents make such a confession. 37
William Willimon claims:
The practice of infant baptism suffers today mainly from what I
call 'promiscuous baptism'. While we are free to baptize the
children of Christian parents, we are not free to baptize children
for whom there appears to be little or no possibility of
responsible nurture into the faith. Otherwise, we might as well
'baptize' people indiscriminately with a garden hose as they walk
dov7n the street. 38
In his argument on the need for reform, Michael Green postulates:
It Is the ministers job to show the parents the importance of the
VOV7S they are taking and the danger of hypocrisy if they do not
really mean them. ..We must not conduct an inquisition into the
motives of those who make some profession of Christian faith, but
we must require firm profession and some evidence of its reality
before we baptize young children.. .Baptismal discipline has been
terribly lax and baptism teaching deplorably weak.. .If infant
baptism is practiced it must lead on to dlcipleship. 39
Paul Stookey moves beyond the complaint stage to the suggestion of a
positive alternate to Indiscriminate baptism:
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Baptismal education and discipline can be facilitated by written
statements that outline the meaning of baptism and the procedures
related to its celebration. In addition to stating theological
formulations in language that is accessible to all, such statements
should set forth the expectation, for example, that baptism is to
occur as a part of the service of public worship, that candidates
are to engage in a period of instruction and that, in the case of
infants, at least one of the parents shall be an active member of
the parish. These documents can be given to those who inquire
about baptism for their study between the time they make the
request and the occasion of the first pre-baptismal discussion. 40
The practice of baptism has undergone a major revolution in the past
twenty centuries. Once, the sign of entry into God's covenant community, it
became at it's worst a private ceremony to ward off trouble. Cries for
reform have risen from many quarters. Have they been heeded? In recent
years, what exactly has been happening in the area of baptismal instruction?
WHAT OTHERS HAVE DONE: (1) D.MIN. PROJECTS
The whole area of baptismal instruction has been fertile ground for
other D.Min. ministry projects and dissertations. Although my project
differs significantly from the other projects, the plan to rekindle teaching
on the subject of baptism is by no means unique.
A. THE ZIMMERMAN PROJECT/DISSERTATION
In 1983, Robert Zimmerman an Episcopal priest in Pennsylvania completed
a thesis project titled, "Baptism and the Believing Community: The
Development of a Model for Disciplining Cultural Christians to Assist their
Integration into the Believing Community at the Baptism of their Children".41
Zimmerman's title is an accurate description of the thrust of his project.
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His "statement of the problem" is similar to that described earlLer in this
essay. He states:
Many pastors of the churches which practice infant baptism have
uneasy consciences caused by numerous requests to baptize the
babies of individuals or couples with no viable relationship to the
fellowship of believers, the Body of Christ. 42
Zimmerman's project followed a very definite pattern. Step one was a
pastoral Interview during which the parish policy on baptism was explained.
This Interview was seen by Zimmerman as "friendship evangelism". 43 Step two
was the assignment of a sponsoring couple. Sponsors attended a three-session
seminar as a training event for their task. Sponsors would then visit the
couple in their homes forging a further link with the church. Step three was
a "service of Thanksgiving" for the birth of the child. This service was
preliminary to the baptism service and satisfied "the expressed need to 'do
something' when the new mother's sister or mother or grandma is in town next
Sunday for a visit." 44 Step four centred on giving reading material for
instruction to the parents. Step five was a second interview by the pastor
which led to step six, the service of baptism.
Zimmerman then does sixteen case studies, describing the parents
involved in this baptism process. In his conclusions he recommended:
1. Church attendance during the time of the training process is
absolutely essential.
2. The sponsoring couple must keep in touch, share with them in
the study process, and if it is natural, become friends.
3. Careful follow up for the new Christians is as important as
preparation.
4. A program such as this or other models which accomplish the
purpose of giving real integrity to infant baptism,
will have to become the norm in paedo-baptist churches.
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B. THE MOYER PROJECT/DISSERTATION
In 1981, William Moyer, a United Methodist pastor In New Jersey
completed a thesis project titled, "A Study of the Expectations and
Understanding of Parents and the Development of a Model of Christian Nurture
Regarding Infant Baptism in the United Methodist Church". 46
In his "statement of the problem" Moyer claims:
In my ministry I have been aware that many times parents do not
understand the meaning of Baptism. ..I intend to develop a
counselling program for the parents that will emphasize the meaning
of baptism, and a model of Christian nurture that will
hopefully lead to confirmation. 47
To carry out the project Moyer held interviews with ten couples who had
brought children to the church for baptism within the past two years. The
interviews were informal visits in which he asked such questions as: "Why
did you want you baby baptized?", "What does baptism mean to you?", "What do
you feel is your responsibility concermng the Christian nurture of your
child?", "What are you doing to fulfill your vows?" 48 Moyer describes each
interview and concludes that "there is a very poor understanding of infant
baptism and a poor understanding of the vows and responsibilities concerning
these vows". 49
Moyer then suggest a "Pre-Baptismal Counseling Model" 50 in xjhich "the
pastor should review with them their faith rather then spend the time
lecturing on his beliefs". In this first visit the minister would also give
the parents a magazine on baptism and a questionnaire that Includes the
United Methodist vows. At a second interview the minister goes over the vows
with the couple and asks them about their faith. The Interview is a teaching
opportunity as well as a bridge building experience for both minister and
couple alike.
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Like John Wesley, Moyer then further develops "a model of Christian
nurture focussing on the pre-school years". 51 By focussing on the role of
the minister, the role of the church and the role of the parents, Moyer
accentuates the need for faith development of the parents and the child in
the immediate years following the baptism.
Moyer's method while effective does involve a heavy time commitment by
the minister. An alternative model will be shown in the narrative chapter of
this thesis with the counseling taking place in a group situation.
C. THE NIELD PROJECT/DISSERTATION
John Nleld is a minister with the United Church of Canada who completed
his thesis project in 1982, on the theme, "Developing a More Meaningful
Program for Infant Baptism at Cedar Park Church in Pointe Claire, Quebec".52
Nleld sees baptism not as a problem, but as an opportunity for ministry:
As a pastor I find that.. .many of the parents are honestly open to
a new or renewed relationship with the church. I have found this
to be one of the most legitimate and productive opportunities for
evangelism in my ministry. 53
Writing five years before Reginald Bibby's work on religion and ctilture
in Canada, Nlel.d understands the cultural scenario and milieu in which he
ministers:
As the church in recent years has gone about the task of studying
and renex7ing its practice of baptism, I feel we have dealt poorly
with these cultural meanings of baptism. Usually we have denied
them by saying in effect, that baptism is initiation into the
church and nothing else. ..But the fact remains that for most people
baptism has many meanings.. .We may wish to change them, but before
we can do that we must acknowledge them. 54
Like William Moyer, Nleld began his project by arranging intervlevjs with
parents who had recently had children baptized (within the previous five
years). Nleld held a training event for lay visitors who conducted these
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interviews. These congregational visitors administered a questionnaire
during the visit to solicit basic information on the parents reasons for
requesting baptism and their responses to Cedar Park Church's baptismal
practices. The information gathered from the questionnaires was evaJuated
and analyzed by Nleld and the lay visitors.
Following this a "study/action group on baptism" was formed. 55 This
group then studied the nature and meaning of baptism including an examination
of the current denominational document, "Christian Initiation: A Report for
Study by the United Church of Canada". They then made recommendations under
three main headings: 1. Preparation for Baptism, 2. Liturgy, 3. Sequel to
Baptism.
From the study, the group produced a policy statement for baptismal
procedures titled, "A Proposal for the Practice of Baptism at the Cedar Park
Church". This proposal included such propositions:
Cedar Park Church will baptize a baby only if parents are willing
to make a commitment to become associated with a church
congregation. Parents will be encouraged to come to church on the
Sunday before the baptism in order that they may be Introduced to
the congregation. There will be a person from the congregation
visit each family who had a child baptized at Cedar Park Church.
This visit will take place after at least a year's time. 56
Nleld then tested this "proposal" for his next four baptisms with a
slightly revised questionnaire from the first one used by the lay visitors.
From these responses Nleld formed conclusions that reflected his opening
premise:
In this project it has become evident to me that baptism provides
the church with one of its significant opportunities for
evangelism...We found that eighty-seven percent of those who came
for baptism intended to become Involved in the ILfe of the church
and seventy-three percent of those who had not attended the church
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previously, now Intended to come after the baptism of their child.
Many of those parents insisted that the birth of a child was a
turning point for them, it put them back in touch with their
values. 57
If one understands Nield properly and couples his findings with those of
Reginald Blbby, a Canadian pastor would conclude that a church's baptismal
practices have a strong potential for faith development of the people and
also can be an Impetus toward congregational growth. Parents requesting
infant baptism should be approached with greater sensitivity so that they
might see that the church really does want them to take part in the life of
the congregation.
D. THE HUGHES PROJECT/DISSERTATION
James Calvin Hughes in 1983, completed a thesis project on the subject,
"Preparing Parents for Their Child's Baptism: Examining the Educational
Procedures for Improving Parental Participation in Their Child's Baptism". 58
Hughes, a Moravian Church pastor found himself serving a congregation
that had persons of various Protestant backgrounds and some with a former
Roman Catholic background. As a result the problem area he discovered was
that, "this has brought a mixture of ideas concerning the meaning of the
sacrament with hazy understanding by parents of their responsibilities and
the relationships they share with others in the nurture of their children".
By holding pre-baptismal and post-baptismal conferences with couples, Hughes
set out to:
Improve their understanding of the meaning of baptism, correct
their misconceptions, enable movement beyond sentiment toward
clarifying a mature faith, and enlarge their acceptance of the
continuing, mutual, covenant responsibility for the child's
Christian nurture. 60
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The key to Hughes instructional project was an interview conducted in
the home of the parents. Usually the child's sponsors x/ere also present for
the pastoral conversation. During these conversations, Hughes carefully
outHned the meaning of baptism and the theology of covenant in regard to the
church's expectations of parents. Some time was also spent outlining the
relationship and purpose of sponsors/godparents with regard to the baptized
child. 61
In his conclusion, Hughes claims that the post-baptismal conferences
substantiate the tremendous need for preparing parents for their child's
baptism. Seven couples were involved in Hughes' project. Five of them had
an older child, but had received no baptismal instruction before the baptism
of that eldest child. Hughes states:
Since the other two couples were having their first child baptized,
this means that our Pre-Baptism al Conferences were the first real
discussions of baptism for all seven couples!. ..The combined
documentary of parental evaluations gives conclusive evidence that
the Pre-Baptismal Conferences did bring growth in understanding in
each parental couple. 62
E. THE COPAS PROJECT/DISSERTATION
Jack Copas, a United Methodist pastor, completed a thesis project on the
theme, "Developing a Theological and Practical Understanding of Baptism in
the Local Church". 63
The problem that Copas identifies was this:
It has become increasingly difficult for me to see the church used
as a kind of 'sacramental gas station' whereby masses continue to
retreat back to the sacred ground of hollowed sanction to 'fill up'
(weddings, baptism, funerals, etc.), while quietly avoiding their
high calling by God to serve Him in His mission, to serve the
church, to put something of themselves back into it. 64
Copas project involved six teaching sessions with ten congregational
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participants. In these sessions the group members analyzed the United
Methodist doctrine, looked at Wesley's teaching, and considered the role of
children in the church. These study sessions led to the formation of an
"Administrative Board Policy Recommendations". The nine recommendations
included these:
1. Pre-baptismal instruction of candidates and their parents is of
crucial Importance. Therefore, we encourage our minister and
congregation to take their instruction seriously and to support
one another as they resist pressure to minimize such
instruction.
2. The Christian community has the responsibility to receive and
nurture the baptized. When infants or children are baptized,
we regard it as essential that at least one parent or other
responsible adult make an act of Christian commitment to
nurture them in the Christian faith and life. There may be
circumstances in which the refusal of baptism is appropriate
because this condition has not been met. 65
From these policy recommendations it Is apparent that significant
baptismal Instruction would be happening in the congregations pastored by
this particular United Methodist pastor. Although Copas does not develop an
actual program of baptismal Instruction, the seeds are planted for someone to
binld on his work.
After studying the five project/dissertations on the question of baptism
one is impressed with the high degree of interest and effort Invested in the
study of the meaning of baptism as well as projects developed to better aid
congregational growth and awareness in this field. A key question is this:
Are these isolate congregational cases? Or, have there been denominational
approaches to the question of baptismal instruction? Do pastors have models
of instructional programs and policy statements in their own denominations
30.
that can enhance their ministry of baptismal instruction?
WHAT OTHERS HAVE DONE: (2) DENOMINATIONAL PERSPECTIVES
The issue of baptismal instruction is not a question limited to any one
Christian denomination. This issue cuts across denominational Unes and on
this question any paedo-baptist church is in a position to learn from other
paedo-baptlsts.
A ROMAN CATHOLIC PERSPECTIVE
For many years the practice of baptism in the Roman CathoKc Church was
similar to that of many mainline paedo-baptist Protestant churches. A
telephone caU was made to the minister or priest and a date was agreed upon.
Little or no instruction was given. The parents and relatives showed up with
the child on the arranged date. The only difference was that in the Roman
Catholic Church the baptism normally happened privately on Sunday afternoon.
Sut as Bob Dylan has noted, "The times they are a changin'."
In a recent article from U.S. Catholic, John Deddy writes on the theme
"The New Baptism: You Can't Get the Water and Run". 66 The title is
indicative of Deddy's main argument. Deddy points to a change happening in
the approach to baptism within the Roman Catholic church. He claims:
What's new is that today's baptismal ritual stresses values -of
believing, of faith, of becoming a member of Christ's
church.. .Baptism is a welcoming into the community. And this is
one reason why baptism is less the private ritual than it used to
be. ..Today baptism is more of a communal ceremony.. .Nowadays the
ceremony commonly Includes several babies, several families - and
everyone seems to like it. 67
Only a few years ago, Francis Ford Coppola's fUm "The Godfather" showed
a baptism happening in a Roman Catholic church. Even as the godfather and
others gathered around the priest and baby, the godfather's trigger-men were
out participating in a murder. However, most churches now have higher
expectations of those involved in baptism. Deddy tells about a couple from
Oregon who wanted their child baptized in New York when they were visiting
relatives. The baby's grandmother made the request to the parish priest.
Deddy explains:
The grandmother found herself being asked some troubling questions.
'Are your daughter and son-in-law members of a parish in Oregon?
Are they regular church goers? Do they go to church at aH?' When
the grandmother could not supply answers satisfactory to the
priest, he said, 'Sorry.'
This is the shock that awaits some Catholics in parishes
across the United States these days. Baptism is no longer the
automatic sacrament, available for the asking. Maybe it was in the
past, but it isn't now. 68
To facilitate the new emphasis on baptismal instruction in 1979, the
Roman Catholic church produced pre-baptismal instructional material under the
theme, "We Share New Life". This material included a booklet for parents, a
"Program Director's Manual" 69 and a "Celebrations Book" 70, which gives
directions for worship services after each instructional session as well as
directions and prayers for the baptismal liturgy.
This resource follows a plan that begins with the request of the
parents. It Is suggested that parents notify the church after the sixth
month of pregnancy. (Perhaps Protestants coxild take a clue from the Roman
Catholic Church and utilize the pre-natal time period for baptismal
instruction.) After the initial inqxriry, a pastoral visit is arranged.
Following this visit there are three sessions of instruction, reflection and
prayer. Usually the first two sessions take place before the child is born.
A third session, which Includes a rehearsal is held the week before the
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baptism. A few weeks after the baptism a concluding pastoral visit Is
scheduled when the parents are presented the certificate and given an
opportunity to evaluate the program of baptismal instruction.
The "Program Director's Manual" is particularly effective as it gives a
detailed description of the Initial pastoral visit as well as many
suggestions for the three pre-baptismal sessions of instruction.
The whole program is enhanced by two supplementary booklets, one for
parents, "Reflections and Activities for Families", the other for young
children, "Activities for Children". This facilitates the growth in
understanding of baptism by the parents and their previous children.
While there are obviously parts of the "We Share New life" program that
are inappropriate for Protestants, the program as a whole is a helpful
resource.
A PERSPECTIVE FROM THE METHODIST CHURCH IN ENGLAND
Earlier in this chapter we saw that in the Church of England a great
gulf exists between the laity and the clergy on the question of baptism. The
trouble is no less pronounced in the Methodist church. A decade ago Nell
Dixon described the situation in his denomination:
The church is frequently confronted by parents who are perhaps
themselves baptized, who believe they have some sort of association
with the church, who may believe in God and consider themselves to
be Christians, yet who have no personal commitment to Jesus Chidst,
who rarely if ever worship, and who have no real contact with any
local church. 71
Dixon raises the questions asked by many others: Who should or should
not be baptized? How do we draw the line? Many current practices are
questioned. For example, some people suggest that a child's baptism presents
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the miiuster with a great opportunity to instruct people in the Christian
faith. Dixon argues, however, that most parents Hsten because they have to,
but are not reaHy interested in anything the minister is teaching them. 71
In his concluding chapter, "Towards a Policy", Dixon presents a strong
case against indiscriminate infant baptism and suggests the following poUcy:
Infant baptism can be restricted to the children of thoroughly
Christian parents and can be effectively defined. ..Recently (I)
have been persuaded that an excellent case can be made for
regarding regular communicants as the only people truly eligible to
present their children for baptism. 72
This is a tougher policy than most paedo-baptist churches currently use
but Dixon claims that if it was used across a denomination the result would
not only be that baptismal practice would be regulated by an objective
criterion, but also "it might even stLmiiLate the evangelistic and missionary
work of the church." 73
A UNITED METHODIST PERSPECTIVE
Earlier in this essay I mentioned Paul Stookey's plea for reform by such
means as the adopting of a baptismal policy and more intensive instruction of
the parents. A United Methodist pastor, Caroline Edge, has done just that.
In a helpful resource, "Preparing Parents and the Congregation for the
Baptism of Infants and Children" 74 Edge briefly outlines a theology of
baptism. But more importantly she gives a sample of a baptismal policy that
could be enacted by a local congregation. Edge's policy Includes standard
recommendations such as "parents and sponsors will participate in a pre-
baptismal class". Her suggested policy also includes a recommendation that
"the parents will worship with the congregation at least four times prior to
the baptism." 75 This ensures that parents who are new to the congregation
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wUl experience the community of faith. This allows for parents and pastor
and parents and congregation to become more familiar with each other.
Edge suggests that "after the policy is established, it is helpful to
design a brochure to have on hand to give to expectant parents and couples
during pre-marital counseling, and to send to those who call asking, "Can I
have my baby done?" 76 By producing a brochure a congregation is better
enabled to maintain the policy that has been adopted.
The heart of Edge's resource however, is her outline of four sessions of
instruction. Sessions include: "The Meaning of Baptism", "The Parents'
Responsibility", "The Church's Responsibility", and "The Meaning of the
Baptismal Liturgy." Edge gives numerous suggestions and idea starters for
the pastor to use in teaching on these themes. She succinctly outlines a
course for parents that almost any pastor could adapt to one's local
situation.
A PERSPECTIVE FROM THE UNITED CHURCH OF CANADA
Canadian pastors face a similar situation in regard to baptismal
practices as their counterparts in England or the United States. The
denomination to which I belong, the United Church of Canada (UCC) has been
investigating the question of Christian initiation for over a decade. The
Division of Mission is the arm of the United Church charged with
responsLMlity for baptism. At three General Council meetings in the decade
of the I980's, task force reports on Christian initiation were released.
During this decade the UCC has also been struggling with the subject of
ordination for gays and lesbians. Unfortunately for the UCC, much of the
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good work done by the task force has been overlooked by local congregations
In the furor over ordination and sexuality. Naturally, the media find
sexuality a better news event than baptism. However, the 29th General
Council adopted a report that Included:
RECOMMENDATIONS
A. Preparation for Baptism
1. a) We recommend that the congregation, through the Session or
its eqioivalent, be responsible for ensuring that
parents/guardians requesting baptism for their children are
appropriately aware of the meaning of baptism, that they
recognize the necessity for the baptized child to be nurtured
and gxoided in the Christian faith, and that at least one of
the parents/guardians be a participating member of the
church.
Suggestions: 1. Some way of assuring the adequacy of a
candidate's or parents'/guardians'
understanding of baptism and its
implications should be established.
2. This preparatory instruction should explain
the biblical passages dealing with baptism,
the church's teaching about this sacrament,
the questions and promises of the service
and the demand for discipleship, as well as
the order of the service itself.
b) We recommend that the congregation, through the Session or
its equivalent, be responsible for ensuring that persons
seeking baptism are appropriately aware of the meaning of
baptism and that they recognize the necessity for the
baptized person to grow in faith.
2. We recommend that the congregation, as corporate sponsor, be
adequately prepared to participate meaningfully in the role
that it is called to play in the preparation nurture and
guidance of the newly baptized.
Suggestions: 5. The sermons could be used as a vehicle of
teaching in relation to our baptismal
responabilities.
6. A pamphlet entitled, "When a Candidate is
Presented for Baptism" might be prepared for
use by the congregation and sponsors.
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B. Celebration of Baptism
1. We recommend that baptism be celebrated during corporate
worship and normally In the congregation in which the
parents/guardians are participating members or with which the
candidate is affiliated.
Suggestions: Public worship allows the whole community to
express the unity of word and sacrament in a
way that private family celebrations do
not.. .When a child is to be baptized in a
congregation other than where the family would
normally attend, consultation should take place
between the two congregations and some form of
approval be given. 77
These recommendations are only a partial listing of the task force's
ideas. However, these particiilar recommendations were ones that would be
utilized by our local church Session when we came to consider the question of
baptismal practices.
It was one thing for the General Council to recommend strengthening
baptismal policies and procedures. It was another step to provide the local
church with resources that could be helpful in implementing the General
Council's recommendations. The UCC was able though to do just that. In
1988, the Division of Mission released a booklet, Preparing Parents for
Baptism of Their Children. 78 This was written by Margaret Spencer for the
Task Group on Christian Initiation. Spencer's work is similar to that of
Caroline Edge.
The brochure is very practical in nature. It includes an Information
form for the parents to fill out as vjell as an introductory, explanatory
letter that is to be sent to the parents before an initial pastoral
conversation. This letter informs people of changes in the church's
understanding of baptism. As such the letter will break new ground with many
parents who read it and whose previous experience had been that the church
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had few expectations of those presenting children for baptism.
Spencer also gives a detailed agenda for pastors wanting to hold a two-
session seminar on the theme, "Preparing for Baptism". As a sample, here are
the suggested activities for the first session:
5 min. - Focusing activity.
10 min. - Breaking the ice.
10 min. - Talking about our present understandings of baptism.
25 min. - Participants stories and visions of baptism.
5 min. - Break
30 min. - Telling the Christian community's story of baptism.
25 min. - Dialogue between the Christian community's story and our
stories.
5 min. - The choice to baptize or not and closing. 79
In the text of her brochure. Spencer gives details and ideas on the direction
for each segment of the seminar. This material would be beneficial not only
for pastors in the UCC, but for any pastor establishing a program of pre-
baptismal instruction.
THE WESTERHOFF PERSPECTIVE
In the mainline paedo-baptist churches John Westerhoff has been a major
contributor to the discussion on Christian initiation. Westerhoff's work on
faith development has been influential in the way that many see baptism.
Westerhoff's basic premise is simple: "We do not give a child faith. A
child has faith at birth." 80
Westerhoff sees faith development as a process that moves through cycles
even as one moves through the life-cycles of childhood, adolescence and
adulthood. Baptism, then is a act of transition that should be accompanied
by learning opportunities.
Westerhoff suggest that, "When parents are expecting the arrival of a
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child by birth or adoption, they should come before the congregation to
announce and celebrate their event." 81 Then Instruction In a communal
setting should begin:
In the informal setting of weekly evening meals (for nine months)
amidst prayers and the reading of Scripture the sponsors and
parents might do the following:
(1) Seriously examine the baptismal liturgy explaining its
meaning and the promises to be made.
(2) Share in an honest discussion of the faith and spiritual
life of the parent(s), their belief and doubts, their
devotional and liturgical life.
(3) Engage in experiences and learnings related to the
healthy mental and spiritual care of a child. 82
In other writings, Westerhofff has also stressed the communal aspect of
faith development:
No one can be a Christian alone. It is the faith of the church
that legitimizes any baptism, whether the baptized is an adult or
an infant. For the church to baptize, to adopt people into the
community, it needs to examine and reform its life as a faithful
community. 83
Because faith is dynamic not static the Christian community needs to focus on
catechesls or training, to enhance one's faith development. Or as Westerhoff
states:
Catechesis is a personal pilgrimage with companions... Catechesls
assumes a particular sort of common life together that is like that
of a family. As such it is a faith family that focuses on every
aspect of life: The religious, political, economic and social. 84
Westerhoff knows that this "pilgrimage with companions" is no easy task,
but will involve the determined will of the whole church. He points to that
possibility when he urges the church:
A group of faithful adults must be chosen and educated to prepare
persons for baptism. These adults need a sound historical and
theological understanding of baptism and the rite of baptism. A
parish program to equip persons for this significant lay ministry
Is the first step in any relevant program.
A deliberate, systematic and sustained church programs for all
children, youth and adults, including retreats, parish suppers.
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newsletters, formal classes, bulletin inserts, sermons, informal
events and the like, will need to be developed. No single
announcement or program is adequate; a major commitment over a
period of years is necessary. 85
CONCLUSION
In this chapter we have seen some of the changes that have developed
over the past twenty centuries in regard to baptismal instruction. There
have been times when the church has been lax in church discipline and in
establishing a baptismal policy. There have been times when no instruction
was given to the parents bringing children for baptism.
But changes are happening. Most clergy are no longer content to
baptize "on demand". The picture painted by William Willimon at the
beginning of this chapter is an increasingly less likely phenomenon in many
churches. For as we have seen from this review of the literature, a new
emphasis can be found on baptismal policy and baptismal Instruction in many
parts of the church.
This is not a simple procedure. It involves effort, determination and
grit on the part of clergy and congregations. But the record shows it can be
done. And when a clergy-person and congregation are willing to make the
effort to engage people in instruction and in a learning process then there
Is growth in Christian faith and life.
It ain't easy.
But it's possible.
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CHAPTER THREE
THE DEVELOPMENT AND IMPLEMENTATION OF A PROGRAM
OF BAPTISMAL INSTRUCTION
THE WELSFORD SAGA
When one considers a subject as critical to the life of the church as
baptism one never is dealing in a vacuum. The roots of the current project
start back in my early years in ministry. So I begin this narrative at the
time and place where the problem began.
The time was summer 1980. The place was Welsford, New Brunsxirick. I
slipped into a choir robe and stepped into the Nerepis River. About one
hundred people watched from the shore. Welsford's population V7as about one
hundred.
A local Baptist minister who was also a personal friend was waiting for
me in the river. I held my nose. He pushed me down under the water. He re-
baptized me by immersion. Some of the congregation applauded and sang a
hymn. Then I waited in the river as six other people from my congregation
splashed out into the water. Next, I baptized them. One onlooker was later
heard to say, "I won't go back to that United Church as long as they have a
Baptist minister there." Fortunately for him we moved five months later.
Ten years have passed now since that summer baptism. If I had the
chance to do it over again, that is one pastoral situation that I would
handle differently. Given ten years of maturity and given what I now know
and understand about baptism I would not be re-baptized, 1
But why did I proceed into the Nerepis River to be re-baptized by a
Baptist minister? What 'rcind of events or situations would lead a young
United Church minister to take that kind of radical action?
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I had arrived in New Brunswick as a tx7enty-five year old rookie
preacher. I was idealistic, enthusiastic, energetic. But I was also
"green". People wotild telephone and want a child baptized. I would visit
them and talk about the hockey scores and the meaning of baptism. They would
then turn up in church on "Baptism Sunday" and in some cases I would not see
them again in church until the baptism of their second child. I began to
wonder, "What's going on here? What's wrong with this picture?"
The whole event seemed too casuaL Find a convenient Sunday when Uncle
George or Grandma could be there. Everybody turns up that day and then
"poof" they disappear for three years. The baptism seemed to be only a cute
ceremony celebrating the arrival of a baby by birth or adoption. My
disenchantment increased with both the process and event of infant baptism.
I came within a whisker of refusing to officiate at any Infant baptisms
whatsoever. I began reading books about baptism and discussing the subject
with ministerial colleagues who stood on both sides of the controversial
question of infant versus believer baptism. For me this x^as a crisis
situation. The question of baptism was causing me more anguish by far than
any other pastoral concern.
THE HALIBURTON SAGA
During this time period we changed pastorates and moved from Welsford,
New Brunswick to Haliburton, Ontario. A fev7 months after our arrival in
HaH-burton, our third child, Ruth, was born. Even though our first two
children had been baptized as infants, my wife. Barb, and I made a joint
decision not to have Ruth baptized, but instead held a ceremony of
"dedication". That was an easy decision to make at Haliburton because my
predecessor had been opposed to infant baptism for at least five years before
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my arrival. He had conducted only Infant dedications.
A further illustration of the personal confusion I was experiencing can
be seen in an incident from our first year at Haliburton. For some reason
the baptismal font had one day been moved from the front of church near the
pulpit to the very back of the altar area behind the choir pews where it was
barely visible. Because of my hesitancy over baptism I made no effort to
rettirn it to a more prominent position. A colleague in ministry who was
visiting commented on the location of the font, questioning my United Church
orthodoxy. I responded flippantly that a partially hidden font was fine with
me.
It was the next year, 1982, that I began to resolve the crisis over
baptism that I was experiencing. The catalytic Incident was a one week study
course that I attended at St. Paul's Episcopal Church in Darlen, Connecticut.
The rector, Terry Fullam, spoke on the link between baptism and circumcision
at a communion service. My later reading showed me that many other Christian
teachers have seen that link 2 but for me at the time it was a fresh idea.
Fullam's sermon "Why Baptize Infants?" gave me theological and Biblical
justification for the practice of infant baptism. In essence, my
reservations about the validity of infant baptism were resolved. However, I
still held deep concerns about current baptismal practices.
MOUNT FOREST UNITED CHURCH
In July 1986, we moved to Mount Forest, Ontario were I served a txjo
point pastoral charge. Mount Forest United Church (MFUC) is a town
congregation of nearly eight hundred members in a town of about four thousand
people. It is a large church in a small town. The second point of the
charge is Woodland, a congregation of about fifty members. Woodland is
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located In the open country, about six miles from Mount Forest.
MFUC is a typical mainline church in a small town. Theologically,
spiritually and poHtLcally the members vary from conservative to Hberal.
Because it Is the only United Church in town, it needs to be inclusive of
many people at different points in their spiritual journeys.
THE FIRST PRE-BAPTISM SEMINAR
MFUC had been without a full-time pastor for one year before my arrival.
The supply preacher during the six month period previous to our move had
refused to celebrate any baptism because he was not the resident pastor.
Therefore, when I arrived there was a backlog of requests for baptism. My
practice in previous pastorates had been to visit in the home of the parents
and I continued to make home visits. However, because there were enough
requests to arrange a group seminar I held a one-night seminar on the meaning
of baptism and invited all those who planned on baptism for their children to
attend this event. Nearly all the thirteen couples involved were able to be
present at the one-night seminar. For that first seminar I opened with a
group "ice-breaker". Then, I gave a mini-lecture on the meaning of baptism
and V7e examined the vows. Finally, we went into the sanctuary for a short
rehearsal. We started at 8 p.m. and were finished by 9;30 p.m. so the agenda
was very tight. While the seminar was helpful we simply did not have time to
adequately investigate the subject. Also, while I did have some handout
materials, it was other people's thoughts on baptism, not my own thoughts or
not locally produced material. However, I did repeat this seminar with the
handout material for three years until this baptism instruction project was
put into motion.
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THE SESSION CONSIDERS BAPTISM
The spiritual affairs and life of MFUC are governed by a body of elected
church members called the Session. Individuals members of the Session are
known as Elders. Areas of concern such as worship, music and membership are
the responsibility of the minister and the Session. This narrative will
consider my relationship with the Session and our joint investigation of
baptism.
During my first summer at MFUC I read the Session minutes of the
previous year so that I might gather some basic information about the
church's recent history. One item that leapt out at me was the number of
private baptisms that had been conducted. During the years 1983 to 1985, ten
people had been baptized in seven private ceremonies. Because I believe that
baptism is initiation into the Christian community, the church, I will only
celebrate a private baptism for medical/emergency reasons. These cases are
very rare.
At the first monthly Session meeting on September 16, 1986, I shared
some of my thoughts about this, including my hesitancy about private baptism.
In the discussion that ensued, I gave the gist of the mini-lecture I used at
the seminar on "The Meaning of Baptism". The Session minutes record:
Rev. J. James distributed the materials, "Thinking about
Baptism /Dedication", "Who and Whom We Are" and "Now What Do We Do?"
The meaning of baptism was reviewed. There is the external,
physical outer sign of baptism (Baptism Ceremony) as well as the
Internal sign or "heart commitment". 3
This record in the minutes indicates that from the very beginning of my
ministry at MFUC the baptism question loomed as one that would involve
considerable energy and effort on our part. What the minutes do not record
Is that even at that first meeting there was a significant difference of
opinion between some Elders and myself and also some strong variant opinions
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among the Elders in the discussion that followed.
Less than one year later we had to deal with the subject of private
baptism. 4 Minutes from the May, 1987 meeting record:
Mr. James reported that although Dick and Jane Black (names
changed) had originally requested a private baptism, they consented
to the public baptism on May 10 after he explained to them that
private baptisms should be administered only in emergencies as they
involve a public statement of faith. During a discussion regarding
baptisms, Mr. James explained to Session that he is opposed to
private baptism since it is a sacrament in which one becomes part
of the Christian community and should, therefore, involve the
congregation. 5
Some tension could be felt at this meeting when the issue of private
baptism was raised. One Elder said, "That's the way we do things here and I
don't see any problem with it. If a person wants a private baptism that's
their own buslness."6 I responded, "Well, I don't do things that way and I
just don't see there being a call for as many private baptisms as there had
been in the past." Another Elder said, "What if we tell you to do the
private baptisms?" As the tension in the room Increased, I countered, "I
don't care if you tell me or not, you can't make me do them and I'm not going
to." One of the reconciling members of Session broke into the discussion to
smooth things over, but it was obvious from this meeting that more
consideration would need to be given to this question.
A NEW PROJECT AND A NEW CHALLENGE
Two years passed without any major thought on my part about baptism. I
had enrolled in the Doctor of Ministry program at Asbury Theological
Seminary. One of the required courses, "The Biblical Theology of Ministry"
involved each student leading a seminar on readings assigned by the
professor. Depending on one's theological stance, it was either the luck of
the draw or Providence, but my assigned subject was Donald Bloesch's essay.
"The Crisis of Baptism". 7 When the professor. Dr. Steve Seamands, gave out
the integrative project, I decided to investigate the baptism question. This
resulted in a paper, "An Analysis of the "Crisis of Baptism" in a Local
Congregation". In that research paper I went to the baptismal records of
MFUC to count the number of baptisms over a ten year period and then see how
many infants who had been baptized stUl had one or two parents participating
with regularity in the Hfe of the church. The results were a cause for
concern. In that ten year period, of those couples who still Hved in the
ministry area of the church, only fifty-six percent were still actively
involved in the life of the church.
In the conclusion of that paper I recommended that we take new steps to
teach the Session, the congregation and the prospective parents. For Session
I suggested that "it is important for the Session to think through the
meaning and nature of baptism and adopt a formal written policy." For the
congregation I suggested that:
A sermon series would be effective in raising congregational
awareness of the meaning and nature of baptism. For the parents I
suggested that , "while the one-night seminars that I have
conducted are helpful other models exist that are more detailed.
Caroline Edge recommends and gives a detailed plan for a four
session Pre-Baptismal course. This includes sessions on:
(1) The Meaning of Baptism
(2) The Parents Responsibility
(3) The Church's Responsibility
(4) The Meaning of the Baptismal Liturgy (Including
a rehearsal)
Such a program would not only Increase the parents knowledge and
awareness of baptism but it would also be a vehicle in the
assimilation process (of the parents). At Mount Forest United it
would certainly be possible to expand the pre-baptismal
training.
In his comments on my essay Dr. Steve Seamands issued a challenge:
I wished you had developed a policy (based on your research) for
what you will do with those who want the rite, but lack faith or a
relationship with the Church. What process xjUI you put them
though before and after you baptize their infant? Or will you deny
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them baptism? You never reaHy answered that clearly. Yet that
seemed to be the problem that promoted the investigation.
I put the challenge to the back burner and went on with pastoral ministry.
My plan at that time was to prepare a project/dissertation on the theme of
"Inductive Preaching". However, events in the life of the church were soon
to bring the issue of baptism off the back bvirner.
THE SESSION DEALS WITH CONTROVERSIAL QUESTIONS
At the Session meeting of April 18, 1989, I Introduced the issue of a
national remit which the United Church was to conduct in the fall of 1989. A
remit is like a congregational plebiscite. The minutes record:
Rev. James spoke for a few minutes to Session on the question of
baptism. Rev. James started out by mentioning in passing that a
remit to the local congregations would be forthcoming in the fall
of 1989, to amend the Basis of Union with the apparent thrust of
the commandment being that baptism alone would be sufficient to
acquire full membership in the church.. .Rev. James gave a brief
talk on the whole issue of baptism and focused in on his own essay
"An Analysis of the "Crisis of Baptism" in the Church with some
Steps Toward Resolving the Crisis in a Local Congregation" and the
brochure put out by the United Church of Canada, "Preparing Parents
for the Baptism of Their Children", published by the Division of
Mission. After highlighting the two papers, P.ev. James proposed
that one of the major issues facing us is the creation of a
stronger bond between parents of baptized children and the church,
and that after children are baptized, we need to assimilate people
and there must be a place for them to "plug in" or we risk losing
them. Rev. James concluded by stating that we should be looking
carefully at our baptism practice and should be setting out a clear
policy on this question. It was moved by Cheryl Hlncks and
seconded by Alvin Kirkness that when the remit is received in the
fall of 1989, we will then compare a formal written baptism policy.
Carried. 8
Baptism instruction and teaching of the Session is an ongoing process
and was happening well before the ministry project was introduced. The
ground work was carefiJly laid before the current policy was enacted.
In that sense the baptismal policy adopted one year later was pro-active
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as much as re-active. However, the analysis that I gave to Session that
night did not conclude our discussion on baptism. Mother's Day was soon upon
us and customarily that is a Baptism Sunday at MFUC. Therefore, as is United
Church poKcy, I brought to Session some names of parents who had requested
baptism. That is when the controversy started. The minutes record:
It was moved by Dorothy Scott and seconded by Clarence Brown that
the request for baptism of Billy Smith, son of Joel and Sue Smith
be accepted. Carried. (Names are changed) 9
The motion passed without any question or controveirsy. However, that was not
the end of the matter. This was the snag - Joel and Sue Smith lived in
another community an hour away. However, MFUC had been their church when
they had previously lived here. Sue Smith still, had relatives in our
congregation. She had only limited involvement with the United Church in her
community. I telephoned the minister at that church to confirm the situation
and the baptism. My Impression was that while neither of us thought this was
the best situation, we at MFUC would go ahead with the baptism. The Session
was informed of this before they voted their approval. Following the baptism
we received a strong letter of protest from Sue Smith's minister. Rev. Ernest
Pastor. (Name is changed) In the letter he stated:
Your Session's decision to baptize Billy is a very questionable
one. Sue is not facing her responsibilities with respect to active
membership and to the Christian nurture of her children at the
present time...Who is going to take responsibility for ensuring the
Christian nurture of Billy with the fellowship of the church? Is
Sue? Are you? Are the people of your congregation?. ..Billy's
baptism will be a "nice" thing to do for Sue and her relatives. It
will in all likelihood have little to do with the reality and
accountability and hope of baptism. Once again, the integrity of
the Sacrament of Baptism will be ridiculed. ..I would strongly
suggest to you and your Session that you give serious consideration
to amending your practice of the administration of baptism to be
more in accordance with the theology of the United Church of
Canada. If you are not prepared to say "No" to anyone under any
circumstances, saying "Yes" to anyone under any circumstance will
have the same meaning: No meaning at all. I appreciate your
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struggle to help the church reform Its practice In this regard,
John. This round goes to the principaKties and powers. 10
I photocopied this letter and gave it to Session members at the May-
meeting, two days after the baptism. 11 Naturally, the letter sparked some
-vigorous discussion among the Elders. The minutes record:
A letter from the Rev. Ernest Pastor of First United Church in
Somewhere, Ontario was tabled and discussed. One motion by Carol
Adams, seconded by Al-vin Kirkness, it was moved that the Clerk of
Session respond to the letter simply to acknowledge receipt of same
and to indicate that the Session had given careful consideration to
the baptism request and had decided to go ahead with it in any
event. Motion carried." 12
For the first time, someone from outside the church had challenged our
procedures in regard to baptism. The difficulty for me in this case was that
without a formal poKcy it was nearly impossible to say "wait" or "no" to the
request. A policy takes some of the personal sting out of a decision to
decline or defer a baptismal request. The emphasis would then be on the
people fulfilling the policy requirements rather than the church or minister
acting as judge and jury. This incident galvanized in my mind the need for a
formal clearly established policy.
But that was not the last item on the April agenda. After Session
discussed the request of Joel and Sue Smith an even trickier situation was
presented. A couple li-ving in a common-law relationship, Ed Jones and Betty
Thomas (names are changed) had requested baptism for their child. Debate
among the Elders was hot and heavy. Some argued that "All children should be
baptized. We cannot turn anyone away." "A child should not be refused just
because the parents are not fulfilling our expectations." "If we say "no"'
now to them we will never get another chance."
Others argued that, "It is only proper for the parents to get married
first before we baptize their baby." "How can they fulfill the vow 'to
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provide a Christian home' if they are not married themselves?" "Why don't you
tell them that you will marry them first and then you'll baptize their baby?"
The minutes record:
It was moved by Harry Johnson and seconded by Helen Jackson that a
decision concerning the request for baptism of the child of Ed
Jones and Betty Thomas be deferred until Rev. James has an
opportunity to speak further with them. Defeated
(Names changed) 13
Defeated! Rare indeed is it that a motion is defeated by our Session.
If a motion is made, discussed and then defeated it indicates a sharp
difference of opinion among the Elders. A subsequent motion approved the
request for baptism. Once again, from my perspective, without a policy in
place, while talking with couples it looked like I was playing "God's cop" if
I appeared to be anything less than accepting of requests for infant baptism.
During the midst of the deliberations and discussions by the Elders,
during our worship services I preached a three-part sermon series on baptism
to spark congregational thought. The first sermon was titled, "The Day
DrucUla Drowned". William Willi mon's description of an early church baptism
was used as the basis for this sermon. 14 The second sermon focused on the
meaning of baptism and was titled "The Chosen". This sermon was included in
the brochure sent to parents as part of this project. The final sermon
preached on Pentecost Sunday/Mother's Day was titled "You've Got Spirit" and
focussed on the gift of the Holy Spirit at Baptism. To some degree, I was
taking my own advice in my earlier essay "to raise congregational awareness
of the meaning and nature of baptism."
THE CONTROVERSY CONTINUES
In October, 1989, the Session dealt with a national remit on the
question of whether one becomes a full member of the church at baptism or at
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confirmatdon. At the November Session meeting another request came from a
couple living common-law for the baptism of their child. This time however,
before the debate began over the specific request a motion was made:
It was moved by Peggy Barnard and seconded by Betty Gouldlng that a
sub-committee be set up to establish a baptismal policy and to
report back and make recommendations to the Session
concerning said policy. Carried. 15
A committee was elected and it looked as if some action would commence
on the establishment of a baptismal policy. But not in time to keep me from
making a presumptuous statement. When this second request for infant baptism
came from a common-law couple, I responded positively to the couple,
remembering the Session's preA/ious decision to grant a similar request
earlier in May. However, when I brought this situation to the attention of
the Session the same questions were raised once again about the
appropriateness of this action. As a result the following motion was passed:
It was moved by Dorothy Scott and seconded by Clarence Brown that
Rev. James was to speak further with Jane Tuckey and Randy Becker
expressing the concerns of Session over the presentation of their
child for baptism at this time and Rev. James is to report back to
Session at the December meeting or a special meeting to be called.
Carried. (Names changed) 16
This meant that the decision to baptize was put on hold until I went
back to the couple to talk about the Session's concerns. The young couple
asstnred me that while marriage was not immediately feasible, because of the
financial considerations, they did plan to be married as soon as it was
possible. I took this information back to the Session at a special meeting
held after a Sunday worship service. The minutes record:
It was moved by John Doe and seconded by Betty Deer that a request
for baptism of Andy Becker the child of Randy Becker and Jane
Tuckey be approved. A fiHl and lively discussion followed.
Carried. 17
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The key here is the phrase "a fuil and lively discussion followed".
Again, positions were staked out by the Session members. "We can't ttirn away
any child." "But the parents should be married first." "We were going to do
that other common-law situation in May. How can we refuse this request?"
"What this Session needs is a policy so that we don't keep finding ourselves
in these no-win situations!" In this case the decision was made to proceed
with the baptism, but most members were becoming convinced that we did not
want to go through this kind of tough decision making every other month.
TOWARD A POLICY
The Session's Ad Hoc Committee on baptismal policy did not meet in
December. Everybody wanted some time to concentrate on the Christmas season.
However, in late December, I began to assemble a packet of materials in
cluding policy statements from other local United Churches as well as some
material from the booklet. Preparing Parents for Baptism of Their
Children. 18
We met together during the first week of January at which time we
analyzed the material and talked in general terms about the future policy.
Because of the controversial situation of the past year, it was clear to
members of the Ad Hoc committee that any policy would have to address
specifically the questions of baptismal requests from parents living out of
town and also the request of couples living in a common-law relationship.
While some of the materials addressed the out-of-town situations, in the
material available to us, not one mentioned the situation of common-law
relationships, an increasingly familiar life-style in the 1990's. We agreed
to study the material in more depth, reflect on our ideas about a baptismal
policy for MFUC, then meet at the end of January to v/rite a draft proposal.
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A D.MIN. PROJECT IS BORN
As the Session and I were dealing with the pastoral question of baptism
I was also Involved in the course taking phase of the D.Min. program at
Asbury Theological Seminary. In July, 1989, I took a course on "Inductive
Preaching" and from that course began to develop a plan for a ministry
project in that area. Early in December, 1989, I had my first meeting with
the Congregational Reflection Group (CRG), six members of MFUC who had agreed
to act as advisors and a sounding board for my D.Min. project. The CRG is
also a requirement of Asbury Seminary's D.Min. program.
At our meeting on December 6, 1989, the CRG minutes record:
Rev. James outlined a possible theme for the (D.Min.) project and
suggested possibilities of how to conduct such a project. Rev.
James Is interested in learning whether "inductive (le. right
brained) preaching helps people hear what the preacher is
saying"...There was some discussion as to the choice of his project
topic and its relevance to the congregation. Rev. James pointed
out that it was an area (preaching), that he felt was not only a
strength, but of considerable interest to him. ..The methodology of
undertaking such a project was briefly discussed with an agreement
to pursue this at the next meeting, which will be held on January
24, 1990. Rev. James wtU be able to provide more insight into
this proposal at that time since he wUL have recently returned
from Kentucky. 19
In December, I was all set to launch into a ministry project on
inductive preaching. But by the end of January, the ground work was in place
for this project on baptismal instruction. Why the sudden change?
The narrative thus far indicates that my Interest in baptismal
instruction had been growing over the past ten years. In that sense, this
project was not a sudden change, but rather the coming to the fore of a long
simmering interest.
But also during a January course at ATS on "Dissertation Writing and
Field Research Methods", one of the instructors made a seemingly off-hand
59.
comment that sparked an interest in me. Dr. Thelma Goold while teaching on
the use of statistics said to us, "Whatever project you choose to do, make
sure that it is of benefit to the congregation." With that challenge in my
mind I began to think, "What wiU have the most long-term benefit for MFUC?"
A project on "inductive preaching" would be more my personal hobby-horse.
The congregation, however, particularly the Session, was in the midst of a
discussion on baptismal practices which would have long-term ramifications
for the church. To some degree, I had been a catalyst to get the discussion
going. After a conversation with my facxilty advisor. Professor David Bundy,
it V7as an easy decision to change projects. But how would the CRG react?
From Kentucky, I phoned back to Ontario to Betty Goulding, a member of the
CRG and of the Session Ad Hoc committee on baptismal policy. Betty thought
that it was a terrific idea, so on my return 1 met with the fuH CRG and
propsed the change. The CRG minutes record:
After returning from Kentucky, Rev. James suggested he might Hke
to change the theme of Ills thesis. After a discussion we decided
to develop, implement and evaluate a program of baptismal
instruction in the Mount Forest United Church. Rev. James is to
meet with the Ad Hoc committee and the Session to discuss a policy
and guidelines and to make a brochure to present to the parents
before baptism. Rev. James asked how we felt about this idea.
Betty Goulding replied that she liked the idea and thought it would
have more impact and be longer lasting than the inductive and
deductive preaching project. 20
A project was born and already well on the way.
THE EASY PART: ADOPTING A POLICY
One V7eek after the CRG approved the program of baptismal instruction I
met for the second time with the Session's Ad Hoc committee to establish a
baptismal policy. The meeting went smoothly. Everyone had read the previous
material and were ready to draft a policy.
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In studying the material, members of the committee were impressed with
the explicit poKcy in The Manual of the United Church. As a result the
primary focus of the policy became a direct quote from our denomination's
official "how-to-do-it" book:
The sacrament of baptism, in the case of children, shall normally
be administered with the consent of Session to those children whose
parents or guardians, one or both, have been baptized and confirmed
and are members in good standing. 21
The Ad Hoc committee then suggested that:
As a guide to Session in the future, the following working
definition of 'members in good standing' has been proposed: An
individual who participates in the life of the congregation. 22
By outlining this general policy, the Session established two essential
points. First, it is the expectation of MFUC that those who bring children
for baptism will have an ongoing link with the church. 23 The committee
members wanted to raise expectations both of the parents and of the
congregation by this element of the policy. We want to move away from the
all to familiar scenario where parents bring a child for baptism and then are
not seen again for two or three years.
Secondly, because we did not want the policy to be Intimidating, we did
not define
�
participation in the life of the congregation." We did not want
to say "you have to promise to be in church 'x' number of times each year if
we are to baptize your child." What we were hoping to achieve would be a
greater openness toward the church rather than a temporary forced conformity.
Realizing that many who approach the church for baptism are the
unchurched or sometimes lapsed members of the congregation we began to take
into account as many exceptions as we could imagine. As a general practice
anyone not fitting the "members in good standing" description would be
"required to have a sponsor, appointed by Session, who has been baptized and
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confLrmed and Is a member In good standing." 24 In other words if someone
requests baptism who is not participating in the life of the church we would
appoint someone from our congregation who would be a link and liaison for
them with the congregation.
The Ad Hoc committee then recommended specific guidelines for some of
the areas of controversy that had arisen in previous months. For example,
the baptism of a married couple living outside of the community would be
approved, "provided that the written approval of their home church minister
is received." 25 Because Mount Forest is a small community, frequently sons
and daughters will move to new locations to find employment. However, they
often want to return to the home congregation for a baptism. The Session's
concern was that there be a continmng link with a local congregation. When
that link was in place then we would be pleased to celebrate the baptism. If
no link existed with a local congregation in the new community we would then
defer the baptism until that link was established (with our help, if desired
by the couple) and written approval was received.
In the case of unmarried couples the Ad Hoc committee recommended that:
An application for infant baptism will be favorably considered if
the couple Is participating in the life of the church and
sponsorship requirement is met. However, the decision to approve
the infant baptism will be deferred until after the minister and/or
other representatives of Session have met with the couple and
encouraged them to first fulfill their marriage vows prior to the
baptism and have reviewed in depth the ruling and implications of
baptism. However, should the unmarried couple still, wish to
proceed with the baptism, same will be considered on the basis of
the earlier mentioned policies. 26
Here, the Session was walking the tight rope of remaining open to the
unmarried couple making the request, at the same time wanting to be faithful
to the church's ideal of the marriage covenant as foundational to family
life. For non-participating unmarried couples, infant baptism would be
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deferred until they could qualify under one of the exceptions in the poHcy.
The policy also tackled the subject of private baptisms with this
straight forward recommendation:
The normal practice in the United Church of Canada is to baptize
publicly during a service of worship. For medical or emergency
reasons, a private baptism will be conducted in a locale other than
the sanctuary during a worship service. 27
The question of private baptisras was now a non-issue. Other than rare
situations, baptism would be a public sign of initiation into Christ's
church.
Finally, the policy also introduced a two session seminar on the theme
"Preparation for Baptism". "Attendance would be expected", but not demanded.
This seminar would become the basic teaching tool for baptism instruction.
The five members of the committee, myself included, recommended this
baptismal policy to the February meeting of the Session. The minutes record:
On behalf of the Session sub-committee on baptismal policy, Ernie
MacMillan presented to Session the recommendations of the
committee. It was moved by Carol Adams and seconded by Alvin
Kirkness that the recommendations of the sub-committee of Session
concerning the baptismal policy for the Mount Forest United Church
be adopted. Carried. 28
When this motion came to the floor of Session there was surprisingly
little discussion among the Elders. Considering the vigorous debate a few
months earlier, some committee members were prepared for tough questions from
other Elders. As it turned out the easy part was adopting the policy. The
harder part would be malcing it stick.
It was one thing to adopt a policy where none had existed before. It is
another matter entirely to instruct the people on the new policy. That takes
time, effort and patience. Three tools were used to instruct the
congregation and wider church community. First, a simplified version of the
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policy was included in the brochure prepared for parent requesting baptism
and then mailed to them. Second, the sermon on Mother's Day, "On Getting
Little Tracy Done" was an explanation of the policy to the congregation.
This sermon was printed and distributed to the congregation. Also, because
our worship services are broadcast live on cable TV this was an effective
medium for reaching others in the community, as well as our own members who
watch the church service but cannot attend, with instruction on the meaning
of baptism. Thirdly, the simplified version of the policy was included in
the quarterly congregational newsletter which went to all five hundred
families on our mailing list.
THE HARD PART: MAKING THE POLICY STICK
We had a baptismal policy adopted by the Session. It is one thing to
vote it in, it's another thing entirely to Implement it in regard to the
requests of specific Individuals. The first major test came during the
project phase. As is the custom of the United Church I presented the names
of those requesting baptism in May to the April meeting of Session. Some of
these people had made their request after Session had adopted the policy in
February, but before it was to be explained at the May baptism. A number of
requests came from people who according to the policy would need sponsors.
However, due to overwhelming pastoral concerns (Nine funerals in seventeen
days, leading a pre-marrlage seminar) time was not adequate to do any formal
training event for sponsors. The Session minutes telL the story:
Rev. James provided an up-date on his D.Min. program on baptism.
He advised Session that he is now conducting a two-night seminar
with prospective parents of children to be baptized and that he had
prepared a brochure which would be sent out to the parents. Rev.
James pointed out that at this point in time the sponsorship
program was still not in place due to time constraints. 29
64.
It had been my intention to do a one-night training event with potential
sponsors, although following the Session's decision that became unnecessary.
I read a list of eleven parental requests. Seven of those requests came from
parents who where currently "participating in the Hfe of the church" and
were accepted with no questions or requirements. However, three of the
couples requesting baptism to our knowledge, had not worshipped with us at
any time. One other couple Hved out of the community and were not involved
with any other church. However, the father's parents were key lay leaders in
the church.
I raised the question of our response to these four couples. This led
to a free-wheeHng spirited debate. Some members said, "The poHcy should be
flexible." Others said, "We can't start making exceptions the very first
time." Another said, "If we appear to turn someone down, the grandparents
wiH be offended." Another countered, "We spent enough time getting this
poHcy. We better make it stick." One Elder cautioned, "We haven't done it
this way before, people won't understand." But in the end, the poHcy was
upheld. The minutes record:
Some discussion was held concerning the appropriateness of applying
the sponsorship program to some or aJl of the remaining individuals
whose names had come forward for baptism. One motion made by Bryan
Amos and seconded by Helen Craigle, it was moved that the baptismal
poHcy previously adopted by Session be foHowed with respect to
the sponsorship program and that the people in question be
approached by Rev. James and asked for suggestions of a
congregational sponsor, and falHng such suggestion, such a sponsor
wUl be arranged by Session. The baptism of cMldren falling into
this category is to be held on July 8, 1990, unless arrangements
can be made in time for the sponsors for the May baptismal dates.
The attendance of the parents at the baptismal seminars is
expected. Carried.
On motion made by Helen Craigle and seconded by Norine Broomhead
the appHcation of the above motion shaH be appHed to the
foHowing individuals wishing to present children for baptism:
Jack and Wanda Pepper
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Tim and Leeann Goff
CliEf and Mary Spicer
With respect to the request made by Tom and Barb Compton, it was
moved by Marilyn Howard and seconded by Peggy Barnard that Rev.
James meet with the parents and discuss with them the baptismal
policy of Session and to discuss with them their intention of
church involvement for the child, after which Rev. James V7as to
advise Session and the request for baptism wUL be considered.
(some names are changed) 30
My work was now cut out for me in meeting with couples to explain a
policy that woiold be more demanding on them and would have more expectations
of them than they had first considered.
MAKING THE POLICY STICK: THE OUT-OF-TOWNERS
The first opportunity to Implement the policy came the next day. I
telephoned Tom Compton to discuss with him the policy of Session. I
explained, "We will be happy to celebrate the baptism here at MFUC If we have
written approval from a minister in your community." Tom replied, "We have
been meaning to contact the local church here, but for one reason or another
it just hasn't worked out." "Well," I responded, "my hands are tied on this
until we get the go ahead from the other minister. We want to see a link
between your family and the church. If we baptize, we want some hope that
Christian training will happen for your child." Tom's response was
interesting and honest. "If I get involved here, we might as well have the
baptism here. I don't want to get involved here just to have the baptism at
your church. I think that I might contact the local minister here."
As this conversation developed, I was struck by the fact that baptismal
Instruction was happening in the midst of my explanatory phone call. Tom was
finding his thinking stretched about the meaning of baptism. To this point
in time, I do not know if he has acted on his Intention to see a local
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minister but if he does then our policy will have contributed to at least one
family drawing closer to Christ and the church. On the other hand, if I had
said, "Come to MFUC on Mother's Day and we t/lH baptize your baby", I and the
Session would have been wide open to the Rev. Ernest Pastor's complaint.
'It (the baptism) would be a "nice" thing to do for Tom and his relative.
But it would in all likelihood have little to do with the reality and
accountability and hope of baptism." 31
The very next day I received a telephone call from a member of the
church, calling on behalf of her son inquiring about baptism for her
grandchild. This family had two children going to Sunday School in a nearby
town although the parents were "non-participating". They had requested
baptism for their third child by the pastor of that church. He had visited
them and encouraged attendance before he would celebrate the baptism. The
parents then phoned another church a few miles away where their first two
children had been baptized. The pastor at that church offered to transfer
their memberships to the church in the town where they now lived, but would
not actually perform the baptism. When the grandmother telephoned me, I was
the third minister they had called. Because the Sessions baptismal policy
had been upheld two days earlier, I was able to inform our member making the
inquiring that "We now have a baptismal policy. I will be happy to celebrate
the baptism if we have written approval from the other minister." The
emphasis now is not on our church saying "no", but on the other minster
saying "yes". Again, as I was talking with the grandmother on the phone I
was aware that baptismal instruction was happening on an informal^
unintentional level.
Telephone calls to the other two pastors were informative for me and
appreciated by them. We agreed together that it would be best if the couple
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making the request would fulfill the expectations of the church where they
were currently Hving. No written approval would come from the other
minister.
MAKING THE POLICY STICK: LOCAL STIUATIONS
Now came the trickier situation of approaching three local non-
participating couples to explain the sponsorship program and the Session's
expectations. 32 I was apprehensive as I made the phone calls to set up the
house visits. My anxiety rose as I knocked on the first door.
Jack and Wanda Pepper had recently greeted the birth of their third
child. Although only in their mid twenties they had made a few moves with
the result that their first two children had been baptized at two different
churches. They had lived in Mount Forest about one year. My first contact
with them came on a random phone call I was making for a D.Min. course
project I was doing on "Reaching the Unchurched". Wanda said on the phone,
"Now that you have called us I have a question, 'When is your next baptism?'"
Although we had never met, I arrived at their home with some rapport
already established between us. I welcomed them to the church and explained
the sponsorship program. They were very open to the idea of congregational
sponsors and Immediately suggested on of the most active couples in the
congregation. On leaving Jack and Wanda's I drove directly to the proposed
sponsors and presented the request to them. This couple instantly agreed to
sponsor Jack and Wanda. I felt like the leader of the old TV show, "The A-
Team" who would wise-crack "I love it when a plan comes together". But the
next two situations would not be resolved qtrlte as simply.
On Sunday evening I went to visit Tim and Leeann Goff. Tim and Leeann
were lapsed Roman Catholics. Some years before, the parish priest had
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refused to marry them because they had not recently been to communion. They
were hurt by this rejection and as a result, they were married at MFUC and
their first two children were also baptized here by my predecessor. Tim
recalled my predecessor saying to him "Even if you don't go to church we
shouldn't deny your baby baptism." There were no expectations given to the
Goff's for any church involvement. About seven years had passed since their
last contact with MFUC at the time of their second child's baptism. They did
attend the Roman Catholic church on very rare occasions since the arrival of
a new priest.
The first thing I did was to listen to their story. Then I explained
the new policy at MFUC, including our changing expectations. I explained
that the church was looking for some involvement and explained that the
sponsorship program would be necessary for the baptism to take place.
However, more Importantly, from our conversation it became apparent that
they still thought of themselves as Roman Catholics. Actually, they had had
a third child who died shortly after birth and was burled in a Roman Catholic
funeral Mass. Both Tim and Leeann came from families with strong attachments
to the Roman Catholic church. To me, it was obvious that it would be very
difficult to assimilate this couple into our congregation as their active
social/family and relational network was orientated to the Roman Catholic
Church. 33 I said to them, "Perhaps the best thing that I can do for you is
to help re-unite you with the Roman Catholic Church." They said that they
would talk with their family and the new Roman Catholic priest and then get
back to me as the situation warranted. I left on good terms with them. In
addition, our baptismal policy stood firm. I began to think that while
having a policy was important, sometimes the manner in which the policy was
explained woxild be as critical to the instructional value of the policy as
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the policy itself.
An interview had been set with the third couple, Cliff and Mary Spicer
for the next night, Monday. I had been in their home once before on an
introductory pastoral call when they moved into Mount Forest from Middletown
(Name changed) a neighboring community twenty mUes away. Three days
earlier, I had dropped off the pre-baptism brochure (Appendix 3) so that they
woxild have some introduction to our Sessions' thinking about baptism. About
one hour before my scheduled visit Cliff phoned to cancel. He explained,
"Sorry to cancel, but I'm in the middle of building our house back in
Middletown. I'm just not going to be able to make the seminars at this time.
Besides, we think that we might as well have our second child baptized in
Middletown once we move there in two months. After all, our first child was
baptized there." I had to agree with his reasoning. With the upcoming move
they would have no involvement here. It appeared in this case that by having
the policy in place, by having the brochure available for Cliff and Mary a
decision was made that would more likely result in their future church
participation. The effect of our policy might well be that Middletown United
Church would have the opportunity for ministry to and nurture of a young
family who would soon be out of our ministry area.
At the May 1990, meeting of Session I reported on the results of these
pastoral conversations. Session members were pleased that the policy we had
adopted was now being enacted. Because I was to be leaving MFUC in August,
members were concerned that a new minister coming to the MFUC would continue
to support the policy. As one member said, "This is our poHcy, not the
ministers. The policy stays, even if you go." One elder who was also on the
Pastoral Relations committee recommended that the Policy Statement (Appendix
2) "Preparing for Baptism" pamphlet (Appendix 3) as well as the seminar
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materials (Appendix 4) be given to all potential ministers who would be
interviewed as possible successors. Session was determined to make this
policy stick.
BAPTISMAL INSTRUCTION THROUGH THE BROCHURE AND QUESTIONNAIRE
People learn by reading. In spite of the massive use of audio-visuals
as teaching tools, people still learn a significant amount of knowledge and
develop their own ideas and opinions through reflective thought on written
material.
As a preview to our two-night seminar I prepared a brochure that we
mailed to people in advance of the seminar. 34 The packet was Introduced by
a covering letter that alerted people to the church's rising expectations of
the meaning of baptism by saying:
Understandings of baptism have changed remarkably within the past
few years. ..Baptism Is becoming an increasingly important part of
the life of many churches. We have come to believe that baptism is
the initial entry into the Christian community. As you can
appreciate, no doubt, it is important for those sharing baptism to
have some involvement with the congregation prior to the enactment,
as well- as, a continuing relationship following it. To some people
such an understanding may be new. 35
This letter does two things. First, it states clearly that the church
has greater expectations in regard to baptism than had previously been the
practice. It tells the reader that the celebration of baptism is to be
understood with an increased seriousness,. Secondly, the letter lets the
people know that this understanding is new. We expect some questions from
people in a transition time. It wUL take some time for people to adjust to
this changing view of baptism.
But the tone of the letter is also Intentionally encouraging. From the
first Kne, "We are delighted that you have enquired about baptism" to the
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final paragraph "We look forward to celebrating with you this very
significant moment" the letter expresses appreciation for the inquiry.
With the letter we sent a "Request for Child Baptism" (Appendix 3) form
which gives us some basic information and indicates a couples current
religious practices and plans for the future. The form helps to shape the
parents thinking early on in the baptismal instruction process by asking
questions such as , "Why are your requesting baptism at this time?" and "What
plans do you have for helping your child grow in the faith and deepen his/her
commitment to Christ?"
Also, included in the baptismal packet was a brochure "Thoughts on
Baptism" (Appendix 3). This brief brochure asks the question, "What is
Baptism?" and gives three possible answers. A short section outlines "Some
History of Baptism" including the explanation used at baptismal services from
The United Church Service Book: For the Use of Ministers.
Next is a section on "The Vows/Promlses of the Baptismal Service". At
the seminar I planned to do some brainstorming with the group on the meanings
of the vows. By including the vows in the brochure and then asld.ng questions
the parents are intentionally challenged to think ahead about the meaning of
their promises. For example, the brochure lists the second vow and then asks
these questions:
Promise y/2
"Will you bring up your cluld in the knowledge and love of God
teaching him/her the truths and duties of the Christian faith?"
Thoughts to Ponder:
How do we teach our children about God?
By teaching them to pray?
By reading them Bible stories?
By taking them to worship/Sunday School?
What other ways?
What are the key truths of the Christian faith?
What are the key duties of the Christian faith?
How do I know what they are?
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The final section of the brochure was a simplified version of the
Session's policy. It was the general feeling of Session that the formal
policy (Appendix 2) was too wordy for easy comprehension. As a result I re
wrote this policy in a simplified form. By including this simplified policy
statement when the first contact was made, usually by telephone, the parents
had some lead time to read and digest the policy before a pastoral
conversation took place. They were not hit by surprise with our
expectations.
By writing this simplified version of our policy I was also laying the
groundwork for the congregational instruction as this simplified version
would become the basis of the Mother's Day sermon "On Getting Little Tracy
Done" in which I explained the policy to the congregation.
The final part of the pre-baptism pamphlet was a copy of a sermon from
an earlier preaching series. Including my sermon "The Chosen", was an
intentional attempt to further the baptismal instruction. As is often the
case, many of these parents reading the pre-seminar material would not have
been in church on the morning that the sermon was first preached.
BAPTISMAL INSTRUCTION THROUGH THE SEMINAR
The central focus of this project was the two-night seminar.
The effectiveness of Christian training and nurture rests primarily with the
parents. The time spent with the parents in the two-night seminar was,
therefore, a critical time in the baptismal instruction process.
Most of the parents had read the pre-baptismal packet of material
(Appendix 3) before attending the seminar. As we gathered together, I
explained the agenda for the two nights. This agenda is based on Caroline
Edge's recommendation for four sessions on "The Meaning of Baptism", "The
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Parent's Responsibility", "The Church's Responsibility", and "The Meaning of
the Baptism Liturgy (Service)". 36 We then did some introductions, asking
people to describe to the group "a typical day in your life". The
participants took about ten minutes to answer part one of the questionnaire
(Appendix 5).
(1) Session #1 -The Meaning of Baptism
I opened the first session by showing a video cassette , "Baptism: By
Water and the Word". 37 While this video had a decidedly Lutheran slant it
was nonetheless effective as a primer to the meaning of baptism. The video
was followed by a mini-lecture that I gave on, "The Biblical Foundations of
Baptism" I used as a basis for this mini-lecture. Rev. Terry Fullam's sermon
"Why Baptize Infants?" 38 In particular I pulled out Fullam's biblical
references and compared the New Testament practice of baptism with the Old
Testament practice of circumcision. I also compared the similarities between
baptism and marriage which I further developed in the sermon "Living Between
Booties and Sandals". (Appendix 6) This lecture stressed the need for
baptism as the outer sign of belonging to God, but also emphasized the
necessity of the inner reality of a "heart commitment" to Christ.
Folio x/ing the mini-lecture, we did some group brainstorming on the
meaning of the first vow, "Do you profess your faith in God your Heavenly
Father, in Jesus Christ your Saviour and Lord and in the Holy Spirit your
Teacher and Guide?" I asked the group, "What does it mean to confess your
faith in God your Heavenly Father? What is this vow saying about God?" Using
a flip chart with a felt marker in hand I recorded the answers:
"To believe in God"
"We're His children"
"Holy"
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"Superior"
"Loving"
"Supportive"
To the question on Jesus Christ group members responded "Believe in his
resurrection", "Have a personal faith in Christ". To the question on the
Holy Spirit responses included: "He shows us the way" and "He directs us".
As the brainstorming on the vow continued, I supplemented the parents answers
with some personal reflections and anecdotes to help illuminate the meaning
of this vow.
(2) Session #2 - The Parents' ResponsibLlity
The second session began with the group taking time to work on the
handout "How Have I Known God?" (Appendix 4) This handout was designed to
allow the parents to see at a brief glance the stages of faith that they have
experienced. By completing this survey, the parents also began to understand
that the development of faith happens over a broad time period with various
people and factors influencing one's faith journey. We did some group
brainstorming on the question with these results recorded on the flip chart:
Christmas
Sunday School
A friend
Paul Henderson (A Canadian hockey star who speaks for "Athletes in
Action", etc.)
A minister
The death of my Grandfather.
Individual responses varied. As a sample I include one mother's
responses to the survey:
Ages 3 to 5 years - Religious holidays: Being told the purpose
and meaning of them.
Ages 6 to 11 years - Sunday School occasionally. Spent summer at
my Grandmothers and her neighbour used to
explain Bible readings to me and my brothers.
Ages 16 to 18 years - I wanted to learn more about God and started
to read the Bible more which made me want to
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belong to a church. I was confirmed at MFUC.
Through prayer.
Ages 20 to 30 years - Death of my Grandmother.
Baptism of our two sons.
Through prayer.
Through teaching Sunday SchooL
This process of asking the parents to think about how they had known God
led naturally into a group brainstorming session on the second vow, "Will you
bring up your child in the knowledge and love of God, teaching her/him the
truths and duties of the Christian faith?" When asked, "How would you go
about fulfilh'ng this vow?", the parents responded:
"Take children to Sunday SchooL"
"Take children to church."
"Teach them to pray."
"Teach them Bible stories."
"Set an example."
The responses were the kind of answers one would expect in this
situation. Nothing particularly unusual or insightful was suggested.
However, it is in the ordinary disciplines of the Christian Hfe that faith
is nurtured and developed. If the parents foHowed through on their
suggestions in the brainstorming session then the chtirch could be reasonably
sure that the newly baptized would grow in faith and love.
We then considered together the third vow of the baptismal service,
"WiH you provide a Christian home for your child, so fashioning your Hves
that he/she may come to know Christ as Lord and Savior?" When I asked the
parents how they might keep this promise the answers were similar to those of
the second vow:
Attend church with kids (don't drop them off).
Saying grace at meals.
Saying prayers at night.
Reading Bible stores.
Love them.
Care for them.
I concluded our evening with some closing reflections during which I re-
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iterated some of the things that had been said so far. I challenged the
parents to keep the vows, saying to them that at any time the Christian
church was only one generation from extinction. Then, I reminded them of
next week's session before we adjourned.
(3) Session #3 - The Church's Responsibitlty
On the second evening of the "Preparing for Baptism" seminar the third
session on "The Church's Responsibility" was led by our Christian Education
Co-Ordinator, Marcia Capell (Appendix 4). Organization is one of Mrs.
CapeH's best qualities. On arrival, parents found a display of our Sunday
School's cxirriculum resources as well as a video and book display from The
Resource Centre. We wanted parents in this session to see how well equipped
we were to do our part in contributing to the nurture and spiritual growth of
their children. This session was, with no apologies given, a promotional
time for the church.
Mrs. Capell started with a group mixer by pairing people off with
someone other them their spouse. Then each person was asked to share an
early memory of Sunday SchooL Following that, they shared the most
significant memory of a Sunday School teacher. As the parents began to
engage their memories many of them realized anew the impact that those early
years had on their lives. Mrs. Capell also shared an overview of our current
Sunday School curriculum, the JOY program.
We then went upstairs to the "Tlny-Tots" classroom where the teacher,
Brenda Jongkind gave a brief description of what happened on a typical Sunday
morning. Mrs Jongkind showed an infectious enthusiasm for teaching the tiny
tots that had many of the parents wishing that they were two years old again.
Next, we went across the hall to see our nursery where the babies are cared
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for. The church had recently spent two thousand dollars on new cribs, so I
emphasized that we were ready for their children. The basic message that was
conveyed to the parents was the we cared about the faith development of their
children and that we at MFUC had worked hard to be ready and equipped to meet
their needs. Judging from the comments as we walked down the hall back to
the seminar room, the parents were impressed.
(4) Session #4 - The Meaning of the Baptism Service
Mrs. Capell and Mrs Jongkind left us and I continued with the final
session on "The Meaning of the Baptism Service". I introduced this segment
by re-telling a story that I had used as a sermon one year earlier, "The Day
DruclHa Drowned". This was almost a direct lift from William Willimon's
chapter "The Rock from Whence you were Hewn" in Remember Who You Are. 39
DruclHa is an early Christian and Willimon in vivid terms describes her
baptism.
We then went into the sanctuary for a rehearsal of the baptism service.
Parents were given a photocopied handout of the "Guidelines" and
"Recommendations of the Report on Christian Initiation" as printed in the
booklet. Baptism and the Renewal of Baptismal Faith. 40 At the font we
discussed the elements of the service such as the signing with the cross and
the laying on of hands. I described the logistics of baptism at MFUC so that
the parents would feel comfortable at the time of the service. We moved back
downstairs where they filled out the second part of the questionnaire and
evaluation before heading home.
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BAPTISMAL INSTRUCTION THROUGH THE SERMONS
The fLnal stage of this baptismal instruction project was to communicate
the message to the wider congregation. To do this I preached a two-part
sermon series on May 6, 1990, and May 13, 1990. 41 Both Sundays were
Baptism Sundays at MFUC. In the first sermon, "Living between Booties and
Sandals" (Appendix 6), I introduced the subject by telling the story of my
struggle with the question of baptism as it is recorded earlLer in this
chapter. I then described some of the biblical foundations of baptism which
I had earlLer developed in the mini-lecture at the seminar. The sermon
concluded with a plea to parents and the congregation to see baptism as the
initial step of a Hfe's journey toward God that takes a person:
From the nursery to the nursing home...
From "Pampers" to the pension...
From "Gerbers"' to "Geritol"...
From the delivery room to the death bed...
From booties to sandals... (Appendix 6)
There were no congregational evaluation forms to pass out, however, a
preacher always has the "comments-at-the-door" scenario to use as a gauge of
a sermon's effectiveness. Perhaps the best judgement is rendered by the
spouse. After shaking hands with me at the door, my wife turned and said,
"That's the most positive feedback you've received since the sermon on the
ordination of practicing homosexuals".
The second sermon, "On Getting Little Tracy Done" was preached on
Mother's Day, May 13, 1990. The choice of Mother's Day was intentional as we
normally have a large congregation on that day. The focus of this sermon was
an explanation of the baptismal policy adopted by Session. A photocopy of
the simplified version prepared for the brochure V7as Inserted in the Sunday
buHettn so that the congregation could follow along as I described the
poHcy. Again, at the door, there was considerable positive feedback.
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although not as many comments as the week before. At the Session's request
these sermons were printed and distributed to congregation members. With the
inclusion of the sLmpHfied policy statement in the May congregational
newsletter most people had become aware of the new emphasis on baptism.
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11. See Ch. 2, p. 20 for other protests against casual baptism that are
closely echoed by Rev. Ernest Pastor.
12. Mount Forest United Church, Minutes of Session, May 1989.
13. Mount Forest United Church, Minutes of Session, April, 1989.
14. William Willimon, Remember Who You Are: Baptism, a Model for
Christian Life (Nashville: VMC, 1980)
15. Mount Forest United Church, Minutes of Session, November, 1989.
16. Ibid.
17. Ibid.
18. Margaret Spencer, Preparing Parents for Baptism of Their Children
(Toronto: United Church of Canada, 1988).
19. Mount Forest United Church, Minutes of Congregational Reflection
Group, December, 1989.
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25. Ibid.
26. Ibid.
27. Ibid.
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Spencer's booklet Preparing Parents For Baptism of Their Children.
36. Caroline Edge, "Preparing Parents and the Congregation for the
Baptism of Infants and Children", Worship Alive (Nashville,
Discipleship Resources).
37. Baptism; By Water and The Word, (Minnespolis, Min: Augsburg
Publishing House, n.d.), video-cassette.
38. Terry Fullam, "Why Baptize Infants?", Unpublished Sermon
39. William Willimon, op.clt..
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Baptism and the Renewal of Baptismal Faith (Toronto: The United
Church of Canada, 1986).
See Ch. 2, p. 35, for the denominational recommendation that
initiated this sermon series.
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CHAPTER FOUR: THE EVALUATION AND ANALYSIS OF A
PROGRAM OF BAPTISMAL INSTRUCTION
The purpose of this ministry project was to develop and implement a
program of baptismal instruction. Did the project fulfill the thesis
statement? Row effective was the project? What could be improved? What
aspects should be retained in any future projects?
It is to those questions we now turn.
THE BAPTISM QUESTIONNAIRE: PART ONE
Very little data was gathered during this project. There was, however,
a questionnaire developed and handed out to the seminar participants at the
beginning of the first seminar, before the teaching sessions began. The data
gathered does give some general information about the participants, their
feelings and attitudes, and their learning during the project.
Eighteen people responded to the first questionnaire (Appendix 5) given
at the beginning of the opening seminar. 1 Of those eighteen people, eighty-
three percent (fifteen) had been baptized. Fifty percent (nine) were sure
that they had been confirmed. When asked the question, "When you were young
did your parents attend church?", sixty-one percent responded "regular" and
twenty-txjo percent responded "occasional". Only seventeen percent of the
parents either "seldom" or "never" attended. In other words, most of these
parents requesting baptism grew up in homes were their parents took them to
church. Seventy-two percent of the parents were regular attenders at Sunday
SchooL
When asked about current patterns of prayer, sixty-seven percent
(twelve) said they prayed "occasionally", eleven percent (two) said they
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prayed on a regular basis and twenty-two percent (four) said they "seldom" or
"never"' prayed. In regard to grace at meals, fifty-five percent (ten)
responded "occasional" or "regular" and forty-five percent (eight) responded
"seldom" or "never".
In regard to worship patterns, eighty-three percent (fifteen) claimed
"regular" or "occasional" attendance at worship. Of the eighteen people,
fifty-five percent (ten) claimed occasional attendance and twenty-eight
percent (five) claimed regtjQar attendance. Interestingly, when asked their
intention for future worship patterns sixty-one percent (eleven) hoped to be
regular. That is a significant increase from the present pattern. One
cannot guess what will happen with attendance, however, the data indicates an
openness on the part of the participants to a greater degree of involvement.
When asked to weigh the importance of their reasons for bring a child to
baptism on a scale of one (not important) to ten (important), the averages
were as follows:
The first (or next) step in the child's - 8
religious development.
We wanted our child to belong to the church. - 8
A blessing and dedication of our child. - 8
Baptism is a time of commitment and - 7
re-affirmation for parents.
Baptism is a tradition a heritage that we - 6
want for us and our child.
Our family has always belonged to the church. - 4
Family pressure. - 2
These results indicate that as the parents were bringing their children
for baptism they saw this from a practical perspective. They wanted the
child to belong to the church, to continue his/her religious development and
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to be dedicated to God. Generally speaking, the couples were not reacting to
"family pressure" or past involvements, le. "Our family has always belonged
to the church." The responses to this question were positive and
encouraging.
The parents were asked to respond to the policy established by the
Session. These guidelines were outlined for them in the brochure (Appendix
3). There was a stronger discrepancy in replies to this set of questions
than any of the other question areas. Most questions had some people
responding with a "0" indicating a total disagreement with the policy.
However, others would respond with a "10", indicating fuH agreement with the
policy. The average of the results were as follows:
Mount Forest United Church wiH baptize a
child only if at least one parent
"participates in the Hfe of the
congregation". ~
For parents Hving outside the community,
participation in another church Is expected
and approval is needed from the other
minister. - "7
The church expect attendance at a two-night
seminar on "Preparing for Baptism". - 7
AH baptisms (except in exceptional
circumstances) wiH be done during Sunday
worship. No private baptisms.
- 6
For people just beginning to get involved
with the church the Session wlH appoint
"sponsors" from the congregation who wiH
take a special interest in the family. ~ 6
The church should baptize aH who ask,
with no exceptions.
~ ^
From these results one would not conclude that the Session's baptism poHcy
met with overwhelming approval. On the other hand, on most of the questions
there was a general approval. Resistance could be detected from a few
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individuals rather than from the group as a whole.
THE BAPTISM QUESTIONNAIRE: PARTS ONE AND TWO
There were three segments of questions on "The Meaning of Baptism", "The
Vows", and "FeelLngs" (Toward the Church, God, etc.) that were asked twice.
The questions were asked on the first night before the first of the four
sessions (Appendix 4, Seminar I) and then immediately after the rehearsal in
the sanctuary at the conclusion of our second night together.
This ministry project was designed in part to provide instruction on the
meaning of baptism. Did the parents actually learn anything about the
meaning of baptism? Parents were given the opportunity to answer "yes",
"no", or "not sure" to questions on the meaning of baptism, such as:
Baptism is...
Linked with the Old Testament practice of circumcision.
Protects a child from hell in case of death.
A sign of God's love.
A symbol of dying and rising.
Entry into the church.
Belonging to the church.
God's promise to be with the person for the next life.
The most obvious difference was in the area of the "not sure" responses.
In the first questi.onnaire given before the seminar began, seventeen percent
of the answers where checked "not sure". However, after the two-night
seminar when asked the identical questions on the meaning of baptism, only
four percent of the answers were checked "not sure". The results Indicate
that parents could answer the questions on the meaning of baptism with more
certainty after participating in the seminar.
Some particiilar responses were significant. In the mini-lecture during
Session #1 on "The Meaning of Baptism", I discussed the link between baptism
and the old Testament practice of circumcision. The video presentation, "By
Water and the Word" emphasized the importance of water. As a result to the
87,
question, "Water is essential?", before the seminar sixty-two percent said
"yes", thirty-eight percent said "no" or "not sure". After the seminar one
hundred percent of the respondents said "yes". In regard to the statement,
"Baptism Is linked with the Old Testament practice of circumcision", before
the seminar only thirty-three percent of the parents said "yes". While after
the seminar seventy-seven percent said "yes", an increase of forty-four
percent.
To the question "Baptism is. ..entry into the church", before the seminar
sixty-seven percent of the people said "yes". After the seminar, ninety-five
percent of the parents responded "yes, an increase of twenty-eight percent.
Obviously, for many of the participants, the seminar was a learning
experience.
TABLE I
"The Meaning of Baptism"
"Yes" Answers
Before After
Seminar Seminar Change
Water is essential 62% 100% +38%
Linked with O.T. practice of
clrcum cision 33% 77% +44%
Entry into the Church 67% 95% +28%
Belong to the Church 72% 95% +23%
A symbol of dying and rising 62% 83% +21%
God's promise to be with the
person for the rest of Hfe 72% 90% +18%
Water means cleansing/washing 83% 95% +12%
A sign of God's love 83% 95% +12%
When we come to the questions on the vows of the baptism service there
was very little change in the extent to which the parents affirmed the vows.
On Vow #1 ("Do you profess your faith in God your Heavenly Father, in Jesus
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Christ your Saviour and Lord and in the Holy Spirit your Teacher and Guide?")
before the seminar the average on the scale was 8.0. After the seminar the
average was 7.48, indicating a slight drop in affirmation of the Triune God.
Frankly, I found this slight drop in faith puzzling. I would have expected a
slight increase and have no explanation for the slight drop.
In regard to Vow #2 ("WUL you bring up your child in the knowledge and
love of God teaching them the truths and duties of the Christian faith?") an
increase was seen. Before the seminar, the average was 7.0. After the
seminar it was 8.1, indicating a stronger determination to expand on
continual Christian training.
For Vow #3 ("Will you provide a Christian home for your child so
fashioning your Hves that she/he may come to know Christ as Lord and
Saviour?") a minor increase was evident. Before Session #1 the average
response was 7.6. After Session #2 the average response was 7.95, an
increase of .35. This indicates a sHght increase in the parents
determination to provide a "Christian home".
In regard to the questions on "Current Feelings", the respondents
generally showed a slight increase. The parents were asked to rate their
feelings on a scale of "0" to "10", with "0" being "negative" and "10" being
"positive".
One puzzling response was a slight dip in feelings toward "God/Christ".
While the decrease was almost negligible, it was still surprising that there
would not have been at least a minimal increase.
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TABLE H
Current Feelings
Before Seminar After Seminar
The Church
MFUC
8.0
8.0
8.0
7.0
8.0
9.0
8.67
8.71
8.76
7.85
7.86
9.00
Sunday School
The Nursery
God/Christ
The Minister
While "Current Feelings" and attitudes towards "The Vows" showed little
change in the area of parents understanding of baptism, the restilts do show
significant learning was accomplished. The Congregational Reflection Group,
at our final meeting, suggested that this survey would have been improved by
repeating the questions from "Part One" on "General Guidelines for the
Practice and Administration of the Sacrament of Baptism". Wovild the parents
have changed in their responses to the Session's policy after participating
in the seminars? Unfortunately we only asked for their response to the
Session's policy at the first session. If this questionnaire was being used
again this series of questions should be asked on a second occasion.
THE BAPTISM QUESTIONNAIRE: PART TWO - EVALUATION
On the evaluation forms given at the end of the second evening we asked
parents their thoughts in regard to future plans. Using again the sliding
scale of "0" meaning "no" and "10" meaning "yes", eight questions of intent
were asked.
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TABLE m
Future Intentions
Statement Average Score
1. Through my child's baptism I personally hope to draw
closer to God. 8.33
2. My intent is to see that my child is in Sunday School
on a regular basis. 8.90
3. I intend to be in church when my child is in Sunday
School. 8.62
4. I would consider helping in the nursery two or three
times a year. 5.55
5. I intend to teach my child to pray. 8.52
6. I intend to say grace at meals. 6.81
7. I intend to teach my children Bible stories. 8.14
8. I intend to model a Christian life-style. 7.86
These "future intentions" indicate a significant positive response to
the meaning and hope of baptism. The parents show a strong intent to see
that their children are in Sunday School, to teach them to pray and to teach
them Bible stories. At the conclusion of the baptism ceremony a picture book
of Bible stories is presented to the parents and child with a word of
encouragement to the parents to "bring up their child in the knowledge and
love of God." Parents were also asked if they would help in the nursery two
or three times a year. This question received the poorest response. Judging
from the five people who responded with the definite "no" (0) this was not
the place for them to contribute to the life of the church. Perhaps we
should have asked if the respondent was male or female, because like it or
not, nursery care Is still considered to be the work of the women in our
church.
In the questionnaire given to parents at the conclusion of the second
evening we asked them to evaluate on a scale of "1" to "10" the helpfulness
of each aspect of the seminar. The results were very positive in all cases.
91.
TABLE IV
Evaluation
Evaluation Average Mark
1. The printed material (includes brochure, Appendix 7.95
m).
2. The video "By Water and the Word". 7.70
3. Rev. James' mini-lecture on 'The Meaning of 8.35
Baptism /Clrcum cision"
4. The discussion on the vows, about raising children, 7.70
and the handout "How Have I Known God".
5. The session by Mrs. Capell and Mrs. Jongkind. 8.10
6. The short story, "The Day DruclHa Drowned". 7.32
7. The rehearsal in the sanctuary. 8.05
8. The "Preparation for Baptism" seminars as a whole 8.76
was helpful.
9. This event should be run again for others. 8.76
The three events assessed to be most helpful was the mini-lecture, the
session with our Christian Education Co-ordinator and our "tiny tots"
teacher, and then the rehearsal in the sanctuary. The highest marks,
however, were assigned to the overall impression of the seminar. Strong
support was given to the idea of repeating this event for others in the
future.
The evaluation forms gave the parents the opportunity to make a personal
response. These are the responses to the statement, "What I liked best
was...
1. The opportunity to better understand the meaning of baptism.
2. The discussion with the children in the sanctuary.
3. The opportunity to meet with the other parents.
4. Mrs. CapeH's and Mrs. Jongkind's presentations.
5. Explanation of baptism.
6. Explanation of Sunday School classes.
7. Seeing the Sunday School rooms and nursery.
8. The discussion by Mrs. CapeH and Mrs. Jongkind - her enthusiasm
about teaching tiny tots.
9. Excellent sessions.
10. Brenda Jongkind's tour of the Sunday School room and how she goes
about her teaching. As John had said, she also had me very
interested. I wanted to pull up a chair and stay.
11. Explanation of Sunday School procedures.
12. Learning more about the Sunday SchooL
13. The discussions for the reasons for baptism and talking about our
own experiences during our Sunday School years made me realize the
importance of attending church and Sunday School.
14. Everything was explained in detail.
15. Rev. James made these classes interesting and didn't make you feel
afraid to ask questions.
16. When our other children were baptized we didn't really know what was
going on, what was going to happen. Now we know.
17. The sermon handout before the sessions.
18. Meeting some other young parents in the congregation.
19. Everything discussed was very interesting.
20. Talking and learning about baptism.
21. I enjoyed the discussions on baptism with Rev. James. These two
seminars shoiild become a must for all parents. I wish there had
been similar ones for marriage.
22. Rev. James' mini-lecture in Session #1.
23. Everything.
24. I enjoyed meeting new people and learning more about baptism and how
our church is equipped for the children.
25. Meeting other people.
26. The seminar was done very well.
These personal responses indicate a general positive response to the
seminar. Verbal feedback to me expressed a similar range of opinions and
feelings. The consensus was that this should be repeated for other parents
presenting children for baptism.
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SUGGESTIONS FOR THE FUTURE
The evaluation form also gave parents the opportunity to make
suggestions for improvement. Not nearly as many responses were given as were
given to the "what I liked best" statement. However, these suggestions were
given:
1. Have less people in class so we don't feel so shy.
2. Incorporate more social activities - a conversation time.
3. Don't use tables at first meeting or stand like a teacher at the
front of the room - it discourages discussion when you were trying to
promote it.
4. Don't be afraid to clue a few people in to answer questions for you -
"plants" to again get over the silence hurdle.
5. Seminar should be split for parents having older children baptized.
6. As well, perhaps the school age children coxold attend as a group,
some parts are not relevant for older parents and kids.
The suggestions about having a different approach for older children was
particularly helpfuL Not all children are the same age when baptized.
While most of the baptism of chil.dren at MFUC involve infants, there are
occasions when the children will be anywhere from three to nine years old.
The seminar itself was directed primarily to the parents of infants. Session
#3 on "The Church's Responsibility" with the Tiny tots teacher and the
Christian Education Co-ordinator was a highlight with some parents. However,
one couple skipped that session because their children were past that
chronological stage. At their request I held a short rehearsal for their
children (aged eight and ten) in which I explained the meaning of baptism to
them in language and images that they could understand.
Because I was leaving this congregation shortly after the completion of
this project I received many requests from parents for baptism of children.
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including seven children in the six to nine age bracket. This gave us an
opportunity to act immediately on one of the "suggestions for improvement"
and so we did. We held a seminar in late June on the "Meaning of Baptism"
and "The Parent's Responsibility". For the rehearsal, we brought these seven
children to the church and tailored the rehearsal to them. Because most of
those children played on some organized team with a uniform (soccer, hockey,
Softball, etc.) I talked about baptism as joining God's team and the act of
baptism with the sign of the cross as the uniform or Identifying mark. This
slightly different approach for older children turned out to be a suggestion
well worth implementing.
The other suggestions are also worth considering at a future seminar.
Some parents mentioned that they liked the opportunity to meet with other
parents. Perhaps more time could be given to the socialization process as
one parent suggested. If people are to feel comfortable within the church it
is important for them to feel comfortable with one another. While this
project was designed to focus on "Baptismal Histructlon", one of the unsought
benefits was the opportunity for parents to get to know one another better.
In a congregation of nearly eight hundred members, this is an opportunity
that could be further developed at a subsequent seminar.
On hindsight, I realize that we were set up like a classroom with
parents two to a table facing the front of the room as if they were in public
school again. While this may have been an effective format for the mini-
lecture it undoubtedly mitigated against the "brainstorming" process on the
meaning of the vows. Discussion and interaction would be encouraged by a
more circvilar form of seating arrangement.
It became apparent to me that the parents attending were at different
95.
points on their spiritual journeys and in their relationship to the church.
Some were there because a spouse insisted or pleaded. Others were active in
the church. The group included two members of the Session, including one on
the Ad Hoc committee that drew up the Session's policy. Perhaps in the
future it would be possible to develop two seminars or two approaches - one
for parents who are currently participating in the Hfe of the church and a
second seminar for non-active parents. But that is an idea for another
project and another time.
Another idea for the future comes from one of the questions on the
evaluation questionnaire. Parents were asked to respond to the statement,
"Through my child's baptism, I personally hope to draw closer to God."
Perhaps the whole congregation, not only the parents, could be encouraged to
draw closer to God through ceremonies of baptism. In his article on "Wesley
and Christian Initiation", Henry Knight EI suggests it was Wesley's "desire
that baptism invite a re-experlence of God's faithful love and a renewal of
commitment by the entire congregation." 2 By using a covenant renewal service
such as those produced by the United Church of Canada or the United Methodist
Church a congregation could be encouraged to draw closer to God at the time
of an infant baptism.
A scene from the video, "By Water and the Word", that was shown at the
first seminar session sparked an idea for further baptismal instruction of
the congregation. The scene showed two parents and a child celebrating the
anniversary of the child's baptism with a cake and candles. Most people in
the United Church of Canada do not think of celebrating the anniversary of a
baptism. Certainly at MFUC this idea has never been suggested. However, a
pastor could use the cultural practice of celebrating birthdays and wedding
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anniversaries and teach the congregation that in a similar fashion it is
appropriate to remember and celebrate one's covenant with God.
A final suggestion for the future has to do with the need for
congregational sponsors. The Session's policy states that for non-
participating parents sponsors will be required. At the Session's suggestion
I recruited sponsors on an individual basis. While this was adequate, it
would strengthen the process of baptismal instruction if a one-night seminar
could be held for prospective congregational sponsors. I would envision this
seminar to be a practical "how-to" event that would clarify the task of
sponsors and give them some suggestions on how to be friends in Christ
representing the local church.
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CHAPTER FIVE: CONCLUSIONS
Jesus said, "Go therefore, and make disciples of all nations,
baptizing them in the name of the Father and of the Son and of the Holy
Spirit and teaching them to obey everything I have commanded you".
(Matthew 28: 19,20). The church has been busy "baptizing" but it has not
been as busy "teaching" and "making disciples". The church has
fulfilled part of Jesus "Great Commission" but unless we do a credible
job of "teaching" as well as "baptizing" we are only doing part of our
task.
(1) SUMMARY
The goal of this ministry project was to develop, implement and
evaluate a program of baptismal instruction at MFUC. During my four
years at MFUC I baptized about 130 children, averaging over 30 each
year. That is a significant responsibility for a pastor and a
congregation. Members of the congregation take a vow during the baptism
service to provide "Christian teaching" for the children under pastoral
care. This was partially fulfilled through the Sunday School. However,
many in the church felt that more teaching V7as needed. Because the
Session received some difficult requests for baptism that brought a
division of thought among Session members, the local church was dealing
with the issue of baptism preparedness and baptism policy regardless of
my choice for a D.Min. project. In that sense, this project followed a
felt need at MFUC rather than creating or initiating a ministry program
in a new area of church life.
98.
The first step was to adopt a policy on baptism. An ad-hoc committee
was established by the Session and brought policy recommendations back
to Session. The policy was based on the United Church's book of rules,
The Manual, but also took into consideration such special cases as
parents living outside the community and couples living in a common-law
relationship. The policy was explained to the congregation in a sermon
"On Getting Little Tracy Done". (Appendix 6)
The second step was to produce some printed material for couples to
read and ponder before attending a two-night seminar. This material
included a "Request for Baptism" form, a brochure from MFUC explaining
the meaning of baptism. The brochure included the vows of the service
and a statement of the baptism policy at MFUC. Also, a sermon on baptism
from a previous year was included and an invitation was extended to the
parents to attend the seminars.
The third and major step involved designing and leading the two-
night seminar on "Preparation for Baptism". During this event the most
intensive teaching took place. The meaning and nature of baptism was
examined through the use of a video-cassette tape, "By Water and The
Word", as well as a mini-lecture. Group brainstorming on the meaning of
the vows was helpful to all in attendance. At the seminar on the second
night, leadership by our Christian Education director and the
"Tiny-Tots" Sunday School teacher on the theme "The Church's
Responsibility" was a high-light for all who attended. This session
showed the parents that at MFUC we were ready and prepared to help
further the Christian training of children. It was not only a teaching
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moment, but also a time of community-building. Advertisers might say
that it was great "P.R." (public relations) for the congregation .
The fourth step was to broaden the base of teaching on baptism to
include the whole congregation. This was implemented by preaching two
sermons on successive Baptism Sundays. These sermons were then printed
and made available to all who wanted to read them.
The aspect of the project best suited for evaluation was the
two-night seminar. A pre-seminar questionnaire and a post-seminar
questionnaire were drafted. To test learning levels some identical
questions were asked at the beginning and the conclusion of the two-night
seminar. The results indicated that in certain areas parents knowledge
and information about baptism increased (see chapter 4). On an
encouraging note, most parents responded very positively to the
question, "Should this event be run again for others?" Parents also
indicated strong intentions to see that their children would be involved
in Sunday School, and to a slightly lesser degree that they as parents
would be part of the worshipping congregation.
(1) REFLECTIONS ON THE PROJECT IN LIGHT OF PUBLISHED MATERIAL
How does this project look from a denominational perspective? In
the review of literature it was noted that The United Church of Canada
has invested considerable energy into the question of Christian
initiation. Various recommendations on baptismal preparation had been
made by succeeding General Council's during the 1980's. This project
took those recommendations seriously. For example, the 29th General
Council suggested that, "The congregation through the Session be
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responsible for ensuring that parents/guardians requesting baptism for
their children are appropriately aware of the meaning of baptism and that
they recognize the necessity for the baptized child to be nurtured and
guided in the Christian faith and that at least one of the parents/
guardians be a participating member of the church".
The seminars attempted to fulfill this goal. Parents were taught
the meaning of baptism in the first seminar. The pre-test and post-test
questionnaires indicated that an increased understanding of baptism was
evident. For example, before the seminar, only 62% of the participants
knew that water was essential for baptism. After the seminar, 100% were
aware of the significance of water. The General Council's suggestion
that parents "recognize the necessity for the baptized child to be
nurtured and guided in the Christian faith" was emphasized in the
seminar sessions on "The Parent's Responsibility" and "The Church's
Responsibility". This was reinforced in the sermon "Living Between
Booties and Sandals". In the establishment of the baptism policy the
Session of MFUC reflected the General Council's recommendation that "at
least one parent be a participating member of the church". In essence,
MFUC implemented and fulfilled key denominational recommendations on
preparation for baptism.
This project also implemented ideas from other sources. In the
review of literature, Paul Stookey's suggestion for a positive
alternative to indiscriminate baptism was quoted:
Baptismal education and discipline can be facilitated by written
statements that outline the meaning of baptism and the procedures
related to its celebration. Such statements should set forth the
expectation, for example, that baptism is to occur as a part of
the service of public worship, that candidates are to engage in a
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period of Instruction and that In the case of Infants, at least
one of the parents should be an active member of the parish.
The se documents can be given to those who inquire about baptism
for their study between the time they make their request and the
occasion of the first pre-baptismal discussion.
Through the Session's policy statement (Appendix 2) and the
brochure produced for these parents requesting baptism for a child
(Appendix 3) this project Implemented Stookey's suggestion to the letter
The four seminar sessions fulfilled and even expanded on Stookey's vision
of baptismal instruction.
The development of this project of baptismal instruction happened in
the context of the Canadian culture. As Reginald Blbby indicated in the
review of literature, a consumer attitude to religion prevails in
Canada. However, when the telephone rings in the church office and a
parent says "I would like to get my child baptized", the church is
presented with a unique opportunity for evangelism. The parent is
frequently more open to God at this moment than they have been in
previous years. By seizing the time, by having a baptism policy in
place, and a pre-baptism teaching program, churches and pastors are
better enabled to work with the Spirit in drawing this family into
Christ's Kingdom. In that sense, the project has taken seriously recent
statistical information on the declining state of religion in Canada and
attempted on an intentional basis to counter the prevailing trend.
The review of the literature illustrated that the subject of baptism
Instruction has been one that the church has considered since its early
days. In some ways there is 'nothing new under the sun' to be said about
baptism. This dissertation certainly builds on the work of others.
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However, In contrast to the other D.Min. baptismal projects, this project
investigated new ground. The other projects were focused either on a
pastoral counselling model (the Zimmerman, Moyer and Hughes projects) or
a congregational study group model (the Nield and Copas projects). In
contrast, the project at MFUC had as the central focus a teaching seminar
for the parents. It did involve extensive work with the Session to adopt
a baptism policy which showed similarities to the Nield and Copas
projects. The project also required the pastor to make some home visits
to non-participating members, thereby building on the Zimmerman, Moyer
and Hughes projects. But the emphasis in this ministry project was the
teaching seminar on a group level. I suggest that this group work has
certain advantages for baptismal preparation which will now be
considered.
(3) THE SIGNIFICANCE OF THE STUDY
(1) FOR THE LOCAL CHURCH
A. ASSIMILATION
First, this project was helpful in the area of assimilation into the
church. The parents of young children meet other parents at the seminar
and so the seminars have the opportunity to be not only a teaching tool
but also a group-building experience. It is one thing for a church to
request that parents "participate in the life of the church" as the
policy stated. It is another step to make that participation possible.
For those who seek out the church but have had no previous congregational
involvement, entry into congregational circles is not an easy step.
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The seminars provided that first step. However the seminars are only a
first step and for the promise of baptism to be realized the congregation
must be prepared to show the parents how to take the second and third
steps.
The project gave some tentative direction in that regard. The third
seminar session on "The Church's Responsibility" with Mrs. Capell and
Mrs. Jongkind was in some ways a promotional time for the church. By
showing the parents the nursery as well as our programs for tiny tots we
were encouraging the parents in continued participation in the life of
the church. We were saying, "Here is step two".
Other steps could be taken in this regard. Caroline Edge suggests
in her policy on baptism that parents be required to attend worship on
four occasions before the baptism service. The Session at MFUC
considered this suggestion but thought that it might be too restrictive.
Perhaps in the future Edge's idea could be tested by some other
congregation. Would requiring attendance before a baptism lead to
greater participation in worship and congregational life after the
baptism?
Another idea for helping in the assimilation process was suggested
in the Nield project. At Cedar Park Church parents "are encouraged to
come to church on the Sunday before the baptism in order that they may be
introduced to the congregation". While we did not make Introductions at
MFUC it seems to me that this gesture could be helpful in the
assimilation process. Perhaps this is an idea worth considering as part
of one's program of baptismal instruction.
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B. CHALLENGE / CHOICES
A second advantage the group seminar had was in the area of Issuing
challenges to spiritual growth and development. Sometimes it can be less
confrontational to say things to a group than it is to make a similar
statement to one individual. In a group situation a pastor can say, "The
church expects that your child's baptism v/ill be followed by continued
involvement from the nursery to the Sunday School". In a one-on-one
conversation, this sounds more like the pastor playing "God's cop",
saying, "You better bring your child to Sunday School".
The material that was given to the families before the seminar
asks questions of the parents and prods their thinking. For example, I
conducted two baptism services in July, 1990, shortly before I changed
pastorates. The information and questionnaire in Appendix 2 was sent to
those requesting baptism for a child. A father, after reading this
material, contacted me to talk further about the meaning and nature of
baptism. He and his wife attended a seminar we ran in late June for the
July baptism. After the baptism service we talked again. He asked,
"Were we ready for the baptism of our daughter? After I read the
material (Appendix 2) I didn't think so. It challenged us to a deeper
faith. We needed that kind of push. After talking with you and
attending the seminar we were ready for the baptism."
After changing churches near the conclusion of the project, I used
some of the material at the new church, St. Andrew's United. In my first
six weeks at this new church I had received a dozen requests for
baptisms. On reading the brochure and seeing the seminar agenda a few
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couples opted out saying, "It is not our intention to get involved with
the church".
Ideally, we would like to draw all seekers into the Church.
However, some of those who requested baptism have a much different agenda
than that of the church. One advantage of the prepared material is that
the challenge to grow spiritually is an indirect challenge. Parents read
the material, reflect on it and then make their own response. The
important point here is that for those who opt out, they own the
decision. The local church does not say, "No, we won't baptize your
child". The parents make the choice, but the church establishes
preliminary ground rules and expectations.
C. ADAPTABILITY
One of the strengths of this project is it's adaptability by a new
pastor moving into the church. Because I changed pastorates at the
conclusion of this project, the Session of MFUC was determined that
whoever was to be called as the new pastor, that person would be
accepting of the baptismal policy and practice. As a result, the Session
photocopied some of the material in the Appendix of this dissertation to
be given to any prospective pastors interviewed by the Pastoral Relations
Committee. Because the baptismal policy was owned by the Session and
because the Session wanted to see the "Preparation for Baptism" seminar
continued, this particular project will live on at MFUC even after my
departure. A new minister might fine-tune some aspects of the seminars
or materials but the principle of giving baptism Instruction to parents
should remain intact.
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Perhaps the most encouraging response I received was given by Earl
Hunt, a member of the CRG and a long-time member of Session. In the
minutes of the final CRG group report, Mr. Hunt said:
"Rev. James, in his most dedicated work, has given a new meaning to
the importance of baptizing Infants by the seminars required by
parents, by the questionnaires they are required to fill out, by the
data taken which will be an asset to the United Church, to the
sermons he prepared and preached which will not soon be forgotten by
all the congregation. He spear-headed a policy of baptism through
the Session which has been a thorn in the flesh of Mount Forest
United Church for many years."
(2) FOR THE UNITED CHURCH OF CANADA
A unintentional benefit of this project was that because baptismal
instruction was not only a concern at MFUC but across our denomination
this project has raised the interest of others. Even in the early
stages, requests were received from other United Church pastors for
photocopies of the materials being produced. The Session's policy
statement, the brochure sent to parents, the seminar agendas and the
questionnaire have all been passed on to other congregations.
Requests for the sermons, "Living Between Booties and Sandals" and "On
Getting Little Tracy Done", have also come from United Church pastors.
The effects of this ministry project have already begun to filter through
to other churches. My anticipation is that this project will have a
ripple effect beyond the town limits of Mount Forest.
A potential benefit has not yet been tested in my ministry. That
has to do with local or regional co-operation. The pastoral move from
Mount Forest to Niagara Falls Involved a move from a town where there was
only one United Church to a city where there are six churches in our
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denomination. That means mo^e people "church-shop" for baptisms and
weddings. T<7hen the brochure was sent out to parents on their initial
request, occasionally they went to another congregation for the baptism.
Time has not allowed me to explore this idea in an urban setting, but it
might be possible for a grouping or association of local congregations to
adopt some kind of similar policy/plan that make "church-shopping" for
baptisms more difficult. This may be an idea worth consideration. If
parents seeking the baptism of a child received a similar message from
churches of the same denomination this would be part of the teaching
process .
Some of the material produced might be helpful for others in the
United Church or other paedo-baptist churches. While this project
utilized some denominational materials such as Margaret Spencer's
booklet. Preparing Parents for the Baptism of Their Children, it also
involved the creation of some new materials. The pre-baptism
questionnaire and post-baptism questionnaire could be beneficial for
others in their baptism Instruction programs. With some minor
alterations according to local nuances or programs, the questionnaires
have the potential of providing a helpful tool for the evaluation of a
church's program of baptismal preparation.
The seminar agendas also could be helpful for a congregation
initiating a program of baptismal teaching. The first question one asks
when starting a new program is "T'lhere do I begin?". By examining the
four sessions that we covered at MFUC, another pastor or congregation
could be well on their way to developing their own program. With some
108.
minor alterations the four sessions of the seminar could be effective
for other congregations within a similar church culture.
THE STORY CONTINUES
The long term effects of this project remain to be seen. Will the
parents of the children be more inclined to "participate in the life of
the congregation"? Will the children be given the opportunity to "grow
in the knowledge and love of God"? It is not within the scope of this
project to answer those questions. The congregation that begins
Christian initiation with a program of baptismal instruction for the
parents needs to develop a solid program and teaching base to enable the
child to "grow in the knowledge and love of God".
Jesus commissioned the church to "Baptize and teach all that I have
commanded". He said we were to "make disciples". That Involves more
than a splash of water and the sign of the cross.
It means a life-long process of teaching and learning and nurture.
It means Sunday School, Vacation Bible School, Youth Groups and adult
study classes. It means the model of a warm and winsome congregation
that cares and loves each person within the Church. It means creating a
congregation that will take a person from booties to sandals to a
shroud. The pre-baptism instruction is just the beginning, the
initiation process. But then, that's the point. If we get it right the
first time, the person may grow not only from booties to sandals but
also from faith to faith.
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NOTES
Henry Knight III. "The significance of Baptism for the Christian
Life: Wesley's Pattern of Christian Initiation," Worship 63,
No. 2 (1989). p. 141.
Baptism: By Water and The Word, (Minneapolis, Min: Augsbury
Publishing House, n.d.). Video-cassette.
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APPENDIX 1
First United Church
123 Main Street
Somewhere, Ontario
AlB 2C3
NOTE: All names, places and dates have been changed. Other than that, this
letter Is printed exactly as received by myself and the Session.
10 March 1989
The Reverend John James,
Box 1270, Mount Forest,
Ontario NOG 2L0
Dear John,
I am directing this letter to you and, with it, a copy to your Clerk of
Session.
First of all, thank you for taking the time to consiiLt with me by phone about
Sue Smith and her request to have her son baptized at your church. I have
spoken with Sue today and she has informed me that Billy will be baptized at
your church on Mother's day. She mentioned that she has every intention of
coming to church at First - maybe - in the fall, that she is very happy tliat
you have decided to baptize Billy even though you disagree with her reasons.
She didn't feel "right" about "doing it" with the people of First because she
doesn't know anybody here; and, even though she doesn't see the people in
Mount Forest very often, she, at least, knows many of them.
I want to register a strong protest with you and your elders for going ahead
with Sue's request. I think the decision has been made for all the wrong
reasons. Your decision to consult irlth me, therefore, while taken with the
best of intentions, has failed to provide Sue and her family with wise
pastoral guidance at this important time in her life.
This is the second time it has happened to Sue - that the church has let her
down. The first time happened a few years ago when she and her son Joey were
baptized. No effort was made at that time to encourage Sue to enter into the
life and work of the church. Since that time, the church has not seen Sue
nor her son in any active capacity. Because Sue is not a member of any
church at the present time you Session's decision to baptize Billy Is a very
questionable one. Sue is not facing any of her responsibilities with respect
to active membership and to the Christian nurture of her children at the
present time. She says that she intends to - maybe -in the fall. I have
offered to help her resolve some of the difficulties that confront her in
this regard; but she has consistently avoided getting down to basics. Now,
the church is letting her do it again and - for what purpose?
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Who Is going to take responsLbilLty for ensuring the Christian nurture of
BiHy within the fellowship of the church? Is Sue? Are you? Are the people
of your congregation? The people of First and I have been wiULng all along
to assist Sue in any way we can; but we have not been given the opportunity.
I am afraid that we will not be given the opportunity. Billy's baptism will
be a "nice" thing to do for Sue and her relatives. It will, in all
likelihood have little to do with the reality and accountability and hope of
baptism. Once again, the integrity of the Sacrament of Baptism will be
ridicvded; and the church as a whole and the Smith's and the people of First
in particular will be the losers.
I would strongly suggest to you and your Session that you give serious
consideration to amending your practice of the administration of baptism to
be more in accordance with the theology of the United Church of Canada. If
you are not prepared to say, "No", to anyone under any circumstances saying,
"Yes", to anyone under any circumstance will have the same meaning: no
meaning at all. I appreciate your struggle to help the church reform its
practice in this regard, John. This round goes to the principalities and
powers.
Kindest regards.
The Reverend Ernest Pastor
cc Clerk of Session, Mount Forest U.C.
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APPENDIX 2
RECOMMENDATIONS OF A SUB-COMMITTEE OF SESSION
CONCERNING A BAPTISMAL POLICY FOR MOUNT FOREST
UNITED CHURCH
A. GENERAL POLICY:
The sacrament of baptism, In the case of children, shall normally be
administered with the consent of Session to those children whose parents or
guardians, one or both, have been baptized and confirmed and are members in
good standing.
(The above policy is taken directly from the United Church Manual under
Paragraph 10 - Church Membership)
The key points to the above policy are as follows:
(i) One or both parents or guardians;
(ii) Have been baptized and confirmed;
(Hi) Are members in good standing.
As a guide to Sessions in the future, the following working definition
of "members in good standing" has been proposed:
An Individual who participates in the life of the congregation.
B. EXCEPTIONS:
Any exception to the above policy will require a sponsor, appointed by
Session. This sponsor will be someone who has been baptized and confirmed
and is a member in good standing.
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C. GUIDELINES TO THE APPLICATION OF THE EXCEPTION:
(i) A married couple living within the community.
Generally speaking, it is felt that this would be an appropriate
atuation for the application of the sponsor exception to the general policy.
(11) A married couple living outside of the community.
(a) Generally those couples that participate in another
congregation would be approved for the baptism of their child,
provided that the written approval of their home church
minister is received. In this situation, it is recommended
that a sponsor not be required.
(b) In the case of non-residents who are not participating in the
life of another congregation, then it is recommended that the
request for baptism be turned down at that time and to be
reconsidered at such time as the parents fall into one of the
two accepted exceptions referred to above. In the meantime, it
is recommended that the couple be encouraged and that members
of Session assist these people in contacting a church in their
area in which they might participate and that in due course,
shotild the couple still wish for infant baptism at Mount Forest
United Church, then same will be considered on the basis of
exception (a) referred to above.
(ill) Unmarried couples.
(a) An application for infant baptism will be favorably considered
if the couple are participating in the life of the church and a
sponsorship requirement is met. However, the decision to
approve the infant baptism will be deferred until after the
minister and/or other representatives of Session have met with
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the couple and encourage them to first fulfill their marriage
vows prior to the baptism and have reviewed in depth the
meaning and implications of baptism. However, should the
unmarried couple still wish to proceed with the baptism, same
will be considered on the basis of the above.
(b) Non-participating unmarried couples: It is felt that in this
situation, infant baptism should not be approved and that the
couple should be otherwise encouraged to fulfill their marriage
vows and to participate in the life of the church, so that such
an application could then be reconsidered under one of the
exceptions.
D. PLACE OF BAPTISM:
The normal practice of the United Church of Canada is to baptize
publicly during a service of worship. For medical or emergency reasons, a
private baptism will be conducted in a locale other than the sanctuary during
a worship service.
E. PRE-BAPTISM SEMINAR:
There will be two sessions conducted by the minister on the theme of
"Preparation for Baptism". Attendance will be expected.
All of which is respectfully submitted by the Session sub-committee on
baptismal policy.
Mrs. Carol Adams
Mrs. Betty Goulding
Rev. John James
Mr. Ernie McMillan
Mr. David Ward
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APPENDIX 3
This packet Includes:
(1) Covering Letter
(2) "Request for Baptism" Form
(3) Brochure from the Mount Forest United Church
(4) A Sermon by Rev. John James, "The Chosen"
NOTE: The "Preparation for Baptism" seminars will be held:
Wednesday, April 25 from 8-10 p.m.
Wednesday, May 2 from 8-10 p.m.
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Dear Friend:
We are delighted that you have inqinred about baptism! Enclosed is a
"Request for Baptism" form which we would ask you to fUl out. While
somewhat formal, it is a way of obtaining Information we require, as well as
understanding something of your unique situation.
As you may be aware, understandings of baptism have changed remarkably
within the past few years. Our denomination. The United Church of Canada,
and other churches have been struggling to more fuHy understand the
sacrament of baptism. Baptism is becoming an increasingly important part of
the Hfe of many churches. We have come to beHeve that baptism is the
initial entry into the Christian community. As you can appreciate, no doubt,
it is important for those sharing baptism to have some involvement with the
congregation prior to the enactment, as well as, a continuing relationship
following it.
To some people, such an understanding may be new. However, because we
believe baptism to be a very significant and important moment for all
concerned we are anxious to engage in adequate preparation. Therefore, we
gather together those persons who are requesting baptism into tv/o
"Preparation for Baptism" sessions prior to the actual date. We hope that
you will find this a worthwhile undertaking and a useful part of the overall
process.
We are including in this packet a brochure outlining the church's ideas
and policy on baptism, as well as, one of my sermons on baptism.
We are pleased that you have inqiolred about baptism and look forward to
celebrating with you this very significant moment in the faith journey.
Please return the form to the church office or call If you have any
questions.
Blessings,
Rev. John James
JJ:kd
Enclosures
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REQUEST FOR CHILD BAPTISM
CHILD'S Name (In full)
Date of Birth ^Place of Birth (city)
Present Address
Phone Number
FATHER'S Name (In full)
Are you baptized?
Do you participate In a congregation of the Christian church?
Which one?
MOTHER'S Name (in full) Maiden Name
Are you baptized?
Do you participate in a congregation of the Christian church?
Which one?
Have you had children baptized before? How many?
VThen?
Where?
Names and ages of your children
Why are you requesting baptism at this time?
What plans do you have for helping your child grow in the faith and deepen
his/her commitment to Christ?
Godparents are not required in the liturgy of the United Church of
Canada. However, some families like to have godparents as witnesses. If
it is your intention to have these witnesses, would you please Indicate
their names and addresses.
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It Is the normal practice of the Church Council of this congregation to
have "Baptismal Preparation Classes" prior to the baptism on
, at .
Are you willing to participate? Yes No Perhaps.
If for some reason your child is not part of our church, in which
Christian Congregation will your child be participating to grow and learn?
Address :
Telephone :
Please return completed form to:
Mount Forest United Church
Box 1270
Mount Forest, Ontario
NOG 2L0
(519) 323-1910
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THOUGHTS ON BAPTISM
Mount Forest United Church
What is Baptism?
(1) Baptism is a sign that God affirms and accepts us. In baptism God says
"yes" to us. (At Confirmation we say "yes" to God.) We are adopted as
God's children. A clear and definite rei.ationship is established in
which we know that we belong to God.
(2) Baptism is entry into the church, the Christian community. In the
baptism service the minister as'ics the parents, "Do you present your child
for baptism, earnestly desiring that your child shall become a member of
the church of Christ?" The congregation is asked if they will support
the child with "constant love, wholesome example Christian teacliing, and
faithful prayer". A relationship is established that should be ongoing.
(3) Baptism marks a beginning. A beginning of a life to be lived under God's
direction. A beginning of a life to be steered toward God by the
parents. A beginning of a life to be nurtured with the support of a
congregation.
Some History of Baptism
In the New Testament, Christian baptism was almost exclusively adult
baptism. It Involved a spiritual commitment to Jesus and His mission. It
signified a change of heart and was a symbolic act initiating one into the
faith communi-ty. Two good examples can be seen in the book of Acts: the
conversion and baptism of the Ethiopian Minister of Finance (Acts 8: 34-38);
and the conversion and baptism of the Phillppian prison guard (Acts 16: 29-
33). So baptism was a symbolic act performed by people to acknowledge God's
gracious love and to signify the beginnings of their allegiance to that
gracious God.
Today in the modern church the meaning of baptism is the same. However,
when we changed the age of the players we must also change . the rules. When
infants are baptized it is the parents and the adult members of the church
who take vows. Our baptism service explains this well:
"When people became Christians in the early church they were baptized as
Jesus had been; that is they went down under the water and came up
again. This meant that they were dying to their old way of life and
being born into a new life. Jesus made this possible by his own death
and resurrection. Although, in our tradition, people are seldom
baptized by going under the water, the meaning is the same. Baptism
stands for the new life God gives us through Jesus. It proclaims that
God has made us members of his family.
Today God calls (this child) into this inheritance.
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Since a child cannot understand what is being done, his parents and the
church act on his behalf. The parents promise to bring him up in the
Christian faith. We, the church, promise to help them. It is our hope
and prayer that when he is old enough to understand, he will speak for
himself and choose to be confirmed as one of Christ's people." (pg. 51 &
52, United Church Service Book).
The Vows/Promlses of the Baptismal Service
Promise #1:
Do you profess your faith in God your heavenly Father, in Jesus Christ your
Saviour and Lord and in the Holy Spirit your Teacher and Guide?
Thoughts to Ponder:
How have I experienced God's love and care in my life?
Am I trusting in Jesus as my Saviour from my sin?
Have I ever turned my life over to Him as my Lord?
Do I need to make another turn at this time?
Am I listening to the nudges of God's spirit in my Hfe?
Promise #2:
Will you bring up your child in the knowledge and love of
God teaching him/her the truths and duties of the Christian faith?
Thoughts to Ponder:
How do we teach our children about God?
By teaching them to pray?
By reading the Bible stories?
By taking them to worship/Sunday School?
What other ways?
What are the key truths of the Christian faith?
What are the key duties of the Christian faith?
How do I know what they are?
Promise #3:
Will you provide a Christian home for your child so fashioning your lives
that he/she may come to know Christ as Lord and Saviour?
Thoughts to Ponder:
What are the characteristics of a "Christian home"?
In what ways could we make our home more "Christian"?
Does my life reflect the life of Jesus Christ?
Is there anything in my life that I could change so that it would be easier
for my child to grow and develop as a Christian? le. Am I honest in all my
dealings? Am I patient under pressure?
As you can see, the promises made at baptism are challenging and direct.
Our hope is that these questions will enhance your own Christian growth. We
hope that they will stretch you a bit! If this is a second or later child,
how are you doing in fulfilling the promises you made at an earlier baptism?
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A Baptismal PoHcy
(established by the Session of Mount Forest United Church)
For Local People:
"The sacrament of baptism, in the case of children, shall normally be
administered with the consent of Session to those children whose parents, one
or both, have been baptized and confirmed and are members in good standing"
(The above policy is taken from the United Church's Manual).
A "member in good standing" is an individual who participates in the life of
the congregation.
For those non-participating members, Session will be establishing "sponsors".
A sponsor is someone from the congregation who will take a special interest
in the family. Our concern is that there be an ongoing relationship with the
church.
For Parents Living Outside the Community:
We are happy to baptize the infants of couples from churches outside of Mount
Forest, provided approval is given from the home church minister. For those
who are not participating in a local church, we will be happy to assist them
in contacting a church in their area so that approval can be given by a local
minister. Our concern here is that there be a continuing connection with a
local church so that the spiritual growth and nurture of the child will
progress.
For Unmarried Couples:
Requests for infant baptism from unmarried couples will be favorably
considered if the couple is participating in the life of the church.
Sponsors will be appointed to take a special Interest in the child and
parents. The Session does however, encourage couples to consider first
getting married, then following with the baptism ceremony.
Place of Baptism:
The normal practice of the United Church of Canada is to baptize publicly
during a service of worship. Private baptisms may be conducted for
medical/emergency reasons.
Pre-Baptism Seminar:
There will be two session conducted by the minister on the theme "Preparation
for Baptism". Attendance will be expected.
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THE CHOSEN
(A sermon by Rev. John James for Mount Forest Pastoral Charge)
Summer 1968. We had just moved from Dashwood to Windsor. I was sixteen
years old, lying out getting some sun in our backyard. A few feet beyond was
a ILnk fence and an alley. WHOMP! A rock hit me on the side. "What is going
on?" I shouted, ready to do battle with whoever had invaded my "turf". To my
surprise I saw two pretty fifteen year old girls. They introduced themselves
as 'Andrea' and 'Barb'. They had my attention.
One of them has kept my attention now for twenty-one years, through
dating and marriage. Barb will deny this story happened. Fortunately she is
teaching Sunday School today so you can only hear my version, which is of
course the true one.
I know that in our culture, the guy is supposed to make the first move
on the girL And I suppose that I did because following that I asked her to
go roller skating at the arena the next Friday night. But onl.y after she had
left her mark on me - a large red x^elt from the rock! In the course of time
that rock would become a ting, but Til always believe that I was chosen.
She found me before I noticed her!
Other events happened to reinforce this idea that I was chosen...During
the first autumn that we were dating 1 turned up to take Barb to the Friday
night high school football game. A couple of her friends had also dropped by
not knowing that I was planning on taking her. I remember her announcing to
her mother, so that the other girls could also hear, "Look who I found. Can
I keep him?" I belonged. I was chosen.
Now the time came when the high school football games were over, the
proms were finished, the friends were getting jobs and going separate ways.
We had graduated from being members of the Youth Group to the Youth
Leadership Team. It was time to grow up, to take on new responsibility. It
was time to get married. The heart commitment that had begun with a rock was
now sealed with a ring. Even as my dad took the ring from the maid of honor
and passed it to Barb, even as I saw the ring slide onto my finger and heard
the words that I've since heard many times over "I give you this ring that
you may wear it as a symbol of our marriage", I felt a twinge in my side.
The rock. I belonged. I was chosen.
What makes a person belong to another person?
What makes a man belong to a woman or a woman to a man?
Aren't there two things? First, isn't there a meeting of the heart? A
heart commitment. A love that develops by going on picnics or to the movies
or to her parents for dinner or to the lake for a day at the beach.
A love that continues when you know what she's going to say when the kid
doesn't make his bed in the morning or a love that can sit on the porch in
the qxalet of the evening and not have to say anything at all.
But isn't there somethi.ng else? Secondly, even if you've been chosen,
does there not come that time when you do need to stand before God and the
world and say pubHcly, "I take you to be my husband/wife..." And don't you
need to give that person a sign. An outer si.gn of belonging. A rock won't
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do. It needs to be a ring.
Now my question is, if that's what makes one person belong to another
person then what makes a person belong to God? Do we decide, "I think TH
belong to God. God seems like a good felLa! I want to be on his team". Or
does God decide that he wants us? Who decided first between you and God?
Years ago, God called Abraham. God didn't throw a rock but he did make
the first move. "Hey, Abraham, I am God Almighty, walk before me and be
blameless and I will make a covenant between me and you. Abraham, I promise
that I will stick with you for better or worse, for richer, for poorer. And
Abraham, I want to give you a physical sign so that everyone will know that
you belong to me." Or as Genesis 17:11 reads, "You are to undergo
circumcision, and it will be the sign of the covenant between me and you".
What do the Jewish people call themselves? "The Chosen People". Chosen.
They belong to God because God chose them. God made the first move.
Circumcision became the outward sign of belonging to God.
So why don't we circumcise in the Christian Church today? We also claim
to be God's people. Why not circumcision? I have an old Bible that my
parents gave to me for my seventh birthday. In the middle is a title page;
"The New Covenant", commonly called "The New Testament". There are two basic
covenants in the Bible. The first was made with Abraham. The second, or
"New Covenant", was made with Jesus Christ. In the New Testament there is a
change in the outward sign of belonging. Once circumcision was the sign that
a person belonged to God. But now in The New Testament, there is also a new
sign. The sign of baptism. The sign of belonging.
How do you know if a man belongs to a woman or a woman to a man? You
can check. Fourth finger, left hand. The ring. Now I know that not
everyone wears wedding rings, but it's still a reasonably good way of
confirming a partnership.
How do you know if a man is a Jew? A member of God's people - A "chosen
one"? You can check. Granted it might be embarrassing, "Do you belong to
God? May I please see your circumcision?", but you can check. It is
verifiable.
Now that we Hve under the "New Covenant" how do you know if a person
belongs to God? You can check. Have they been baptized? Have they been
signed with the sign of the cross?
In the earliest Christian baptisms, after the person had been baptized,
he or she stood before the bishop who embraced them and then did something of
tremendous Importance: The bishop dipped his finger into oil and made the
sign of the Cross on the new Christian's forehead. The sign of the cross
upon a person's forehead was like a brand to show ownersliip. Just as the
cowboy brands a Bar-W on the steer to show ownership, so Christians are
marked by baptism, to show who owns them and to what herd they belong.
Christians are branded to show who chose them and who owns them.
John Westerhoff, a professor of Christian Education at Duke University,
went to Argentina and visited a little town in which was buried the body of
his grandfather, a Dutch sea Captain who had drowned when his ship hit a
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reef. He found the grave In a churchyard. That Sunday he went to church and
saw a baptism. This Is what happened: It began with the congregation
singing a funeral dirge. Then, down the aisle came the family. The father
carried a small handmade coffin. The mother a pail of water and the priest
carried the naked baby in a "sarapi". As the father put the coffin on the
alter, the mother poured water into it. Next, the priest spread embalming
oil over the baby's body, then holding his nose, he dipped him under the
water in the coffin with the words, 'TU kill you" (in Spaiush). TH Mil
you in the name of the Father and the Son and the Holy Spirit". The child
cried, just as it was coming out of the mother's womb. And then the priest
Hfted him in the air and shouted, ML resurrect you to love and serve the
Lord". And the congregation broke into an Easter hymn.
As the music quieted down, the priest covered the baby's skin with the
oUs of birth. As he made the sign of the cross on the baby's forehead, he
said in Spanish:
"I brand you with the sign of Christ, so that the world wiH 2ilways
know and you will never be able to deny to whom you belong!"
Then the congregation came up, kissed the baby and welcomed him into
membership.
Martin Luther used to insist that baptism should be a source of
continual strength for a Christian. Luther actually said that there was no
greater comfort on earth that to say "I am baptized". When he was
particularly depressed or suffering from stress or sickness, Luther would
touch his forehead and say "I have been baptized". God has chosen me. God
won't let go of me.
If I am signed as belonging to God that means that God won't let go of
me. A recent United Church Observer carried an excellent article on the
controversial subject of euthanasia. My only hesitation with the artLcle was
in the final words. The author spoke of death as sHding "into the mystery".
Mystery? While there is certainly mystery associated with death, if you are
a Christian, if you are branded with the sign of the cross, then while there
may be some mystery about the nature of Jife after death there is NO mystery
about Whom you meet. The God who chose you will keep you.
And if I am signed as belonging to God that should effect how I think
about myself. When a sixteen year old boy hears a fifteen year old girl say
"Look who I found. Can I keep him?", that makes him feel good about himself.
"Hey. I've been chosen. I must be basically all right. I am somebody."
If being chosen by another person makes one feel that they are special,
how much more should being chosen by God make us feel special? The God who
spun the stars into place, the God who sends the rain to fall chose you and
me. If at Speedy Muffler "you're a somebody", then at God's house you are
it!
There were two young teenage girls who threw rocks at me on that sunny
summer afternoon in 1968. One of them was Barb. The other girl was named
Andrea. Andrea lived immediately behind us across the alley. I used to go
over to her place quite often to talk with her mother, Marlon. Marion and I
would get into deep conversations about politics, business and religion.
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She was one of the few adult friends I had that was not involved in the
church, so in some ways she was a very good friend to have. She gave me a
different perspective on life and faith Issues. I still remember Marion
saying "you church people would have a much stronger message and you would
get a much better response if you would quit telling people they were
"worthless sinners" aH the time and start telling them that they are good,
that God gave them great potential". While acknowledging the basic Christian
teaching that "all have sinned and fallen short of glory of God" (Rom. 3:23)
I think in another sense that Marion was right.
For our baptism can speak powerfully to us that God has forgiven us,
given us a new life and that God has great expectations of each of His
children. Jesus himself said, "You did not choose me but I chose you to go
and bear fruit" (John 15:16). Peter said, "You are a chosen race, a royal
priesthood, a holy nation, God's own people". (I Peter 2:9) And a little boy
in Alabama said, "God made me and God don't make no junk". If God chooses
you, then you are somebody!
You know, sometimes I still get a pain in the side. ..it's that rock that
hit me twenty-one years ago. ..I can still feel it somedays...I was chosen.
Now sometimes I get a pain in the neck. That comes from being married.
Then I look down at the fourth finger, left hand. The ring. It's still
there. I belong. Tve been chosen.
And, sometimes, I see the faint outline of a mark on my forehead. I
look in the mirror and I think that I can see it. ..The sign of the
cross.. .I've been chosen. There may be ti.mes when I've forgotten about God,
but God has never forgotten about me. His mark is there.
What do you do when you wake up in the morning?
Do you look in the mirror?
Take a shower?
Brush your teeth?
Put in your teeth?
Comb your hair?
Put on you hair?
Do you remember your baptism?
Do you remember that God has chosen you?
Maybe, you should touch your forehead.
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APPENDIX 4
PREPARING FOR BAPTISM
Seminar #1
Wednesday, April 25, 1990
8:00 - 10:00 p.m.
AGENDA
8:00 - 8:15
Coffee/Welcome
Introductions - "Breaking the Ice"
Introductory Questionnaire
8:15 - 9:15
Session #1 - The Meaning of Baptism
(a) Video: "Baptism: By Water and The Word"
(b) Mini-Lecture: "The Biblical Foundations of Baptism"
(c) Vow #1: "Do you profess your faith in God your Heavenly Father, in
Jesus Christ your Saviour and Lord and in the Holy Spirit
your Teacher and Guide?"
"Brainstorming" by group on the meaning of the vow.
9:15 - 10:00
Session #2 - The Parent's Responsibility
(a) Stages of Faith: (i) Vow #2 - "Will you bring up your child in the
knowledge and love of God, teaching him/her the
truths and duties of the Christian faith?"
(ii) Handouts - "How Have I Knoi/m God?", Needs and
Characteristics of Young Children."
"Brainstorming" by group on the meaning of the vow.
(b) Growing in Faith: Vow #3 - "Will you provide a Christian home for
your child, so fashioning your lives that he/she
may come to knov7 Christ as Lord and Saviour?"
"Brainstorming" by group on the meaning of the vow.
(c) Closing Reflections.
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PREPARING FOR BAPTISM
Seminar 7/2
Wednesday, May 2, 1990
8:00 - 10:00 p.m.
AGEJJDA
Coffee / Welcome
8:00 - 8:45
Session #3 - The Church's Responsibility
Led by: Marcia Capell (Christian Education Coordinator)
Brenda Jongkind (Tiny Tot S.S. Teacher)
Goal: To help parents understand what children receive from their
participation in Sunday School and worship, and to explain how our
curriculum is planned and taught.
Set-up: Display of cirriculum resources (Teacher's Guide and student papers)
handout, re: learning levels, video and book display from Resource
Centre.
Mixer: Invite parents to pair off vzith someone other than their spouse.
Each person is asked to share an early memory of Sunday School.
Then share the most significant memory of a Sunday School teacher.
When the group comes together at the end of this sharing time, lead
in a prayer of thanksgiving for teachers who have influenced our
lives .
JOY CURRICULUM: AN OVERVIEW - INCLUDING LEVELS OF LEARNING
- WHOLE CYCLE OF STUDY
Goals of our Sunday School
Preschool Teaching: How I teach younger children! (Brenda)
Story Paper discussion, how parents might use papers
at home .
Philosophy of children in worship.
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8:50 - 9:50
Session #4 - The Meaning of the Baptism Service
(a) "The Day Drucilla Drowned" - a short story.
(b) Rehearsal in sanctuary with an examination of the actions of the
baptism service (Water, Signing with Cross, Laying on of Hands).
9:50 - 10:00
Evaluation/Questionnaire
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SESSION THREE
"THE CHURCH'S RESPONSIBILITY"
Mrs. Marcia Capell, Christian Education Co-Ordinator,
Mount Forest United Church
GOAL: To help parents understand what children receive from their
participation in Sunday School and worship, and to explain how our
curriculum is planned and taught.
SET-UP: Display of curriculum resources (Teacher's Guide and student papers)
handout, re: learning levels, video and book display from Resource
Centre.
MIXER: Invite parents to pair off with someone other than their spouse.
Each person is asked to share an early memory of Sunday School.
Then share the most significant memory of a Sunday School teacher.
When the group comes together at the end of this sharing time, lead
in a prayer of thanksgiving for teachers who have influenced our
Hves.
JOY CURRICULUM:
AN OVERVIEW - Based on the Christian message of love and Hfe.
- Designed to nurture the faith of chHdren it presents the
Christian message in its entirety, three basic elements
intertwining: BeHef, Prayer and Service.
- Helps young people discover their relationship with God,
Christ, and the Christian community.
- Teachings develop and expand as the children develop
InteHectuaHy, emotlonaHy, moraHy, psychologic aHy and
splrituaHy.
- JOY begins by inviting preschool cWldren to respond to a
loving God.
- Through the primary and middle grades the program develops
concepts of Christian community; response to individual
gifts; covenant; the Hfe of the church; and the Hfe, times
and teachings of Jesus.
- JOY Junior High develops self-awareness, relationships,
decision making, the Judeo-Christian faith story, ritual,
prayer and worship.
- Lesson plans are based on the experiences of the children
because cMldren learn best the things they experience first
hand.
- Share experience, then faith of the church community is
presented in the lesson, and finaHy they are invited to
respond to their faith.
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EXPERIENCE SHARING - FAITH - RESPONSE
For the children of the Christian community, Christian education is
ongoing. It demands a program that presents a readiness for belief, and
bmlds on that readiness. JOY is such a program. Each activity, each lesson
plan, each unit, and each year's work contributes to the purpose of the
whole: That is to help young children hear and accept the invitation of God
to friendship in way that they can both understand and build upon for the
future. JOY respects the children's dignity as persons who choose faith
freely, slowly, and repeatedly, and more and more deeply throughout Hfe.
GOALS OF OUR SUNDAY SCHOOL
To begin and sustain children in their lifelong learning and growing in
the Christian faith. To let them know that God loves them unconditionally,
and that as a community of believers we rare all called to respond to Him,
toddlers, preschooler, primary, junior, youth, adult, seniors, each in our
own special way and together as a church. We want to give our children the
basis on which the will birild their lives, that is their relationship with
God.
PRESCHOOL TEACHING
How I teach younger children? (Brenda)
Story paper discussion, how parents might use papers at home.
PHILOSOPHY OF CHILDREN IN WORSHIP
If learning and growing in faith continues as long as one
lives then it follows that cliildren, teens, adults and seniors have
something to share with each other as we journey in faith leadership is
within each of us, as a gift from God, all ages including children should be
encouraged to share this gift worship is therefore a place where all ages
are equal participants and leaders
It is during worship that children are also physically made a part of
the community of beHevers. Their presence is testimony to their belonging.
As adults we often forget, that we are equal in God's sight whatever our age,
and as a church community we need to always be striving to find ways of
keeping all our members young and old included and participating in worship.
(FROM A PLACE FOR YOU)
"We have a vision - a vision of children within the church. It is a
vision that is inclusive and therefore strengthening, a making-more-whole
vision, it is a vision that enables the child, the youth, that adult to
interact more fully and deeply, to work toward a more complete church. It is
not a vision of waiting for someone to grow up. It is a vision where
crawlers, toddlers, walkers, wheelers, and runners journey all together."
HOW HAVE I KNOWN GOD?
(Some event, person, reading, life
situation, difficulty, joy, etc.)
When I was an
Infant.
Ages: upto 3 yrs.
Before I went to
schooL
Ages: 3-5 yrs.
When I was in
Grade schooL
Grades: 1-6
Ages: 6-11 jnrs.
When 1 was in my
early teens.
Grades: 7-10
Ages: 6-11 yrs.
When I was in my
later teens.
Grades: 11 - 13+
Ages: 16 - 18(20+)
When I was a
young adult.
Ages: 20 - 30 yrs.
When I was (now I
am) in my Creative
Years.
Ages: 31 - 71 yrs.
Now I am in my
Golden Years.
Ages: 71 yrs. & up
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APPENDIX 5
BAPTISM QUESTIONNAIRE (PART ONE)
Personal History:
1. Have your been baptized?
Yes No Not Sure
2. Have you been confirmed?
Yes No Not Sure
3. When you were young did your parents attend church?
Never Seldom Occasional Regular_
4. Did you attend Sunday School?
Never Seldom Occasional Regular
5. Do you pray?
Never Seldom Occasional Regular
6. Do you say grace at meals?
Never Seldom Occasional Regular
Worship Patterns:
1. My current worship attendance is...?
Never Seldom Occasional Regular
2. My intention for future worship attendance is...?
Never Seldom Occasional Regular_
3. I watch the service on Cable T.V.
Never Seldom Occasional Regular
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Reasons for Bringing a Child to Baptist
There are many reasons why parents wish to have their children
baptized. On a scale of 1 to 10, please assess the importance to you of
the following reasons. Add other considerations that are of significance
to you.
1. Our family has always belonged to the church.
\ \ \ \ \ \ \ \ \ \ \
0 12
Not Important
3 4 5 6 7 8 9 10
Important
2. We wanted our child to belong to the church.
\ \ \ \ \ \ \ \ \ \ \
0
Not Important
5 10
Important
3. Family pressure.
\ \ \ \ \ \ \ \ \ \ \
0
Not Important
5 10
Important
4. Baptism is a tradition, a heritage that we want for us and our
\ \ \ \ \ \ \ \ \ \ \
0
Not Important
5 10
Important
5. Baptism is a time of commitment and reaffirmation for parents.
\ \ \ \ \\
0 5
Not Important
6. A blessing and dedication of our child.
\ \ \ \ \
10
Important
\_
0
\ \ \ \ \ \ \ \ \
10
ImportantNot Important
7. The first (or next) step in the child's religious development.
\ \\
0
Not Important
\ \ \ \ \ \ \
10
Important
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The Meaning of Baptism:
Baptism is....
Yes No Not Sure
Water is essential.
Water means cleansing/washing.
Linked with the Old Testament practice of circumcision.
Protects a child from hell in case of death.
Guarantees a place in heaven when we die.
Belonging to the church.
A sign of God's love.
A symbol of dying and rising.
God's promise to be with the person for the rest of life.
A private affair between the person/parents and God.
Entry into the church.
The Vows:
Please read and reflect on the vows and then respond to the question, "At this
point in time to what extent can you affirm this vow?"
Vow #1 - "Do you profess your faith in God your Heavenly Father in Jesus Christ
your Saviour and Lord and in the Holy Spirit your Teacher and Guide?"
\ \ \ \ \ \ \ \ \ \ \
0123456789 10
Not at A Probably Very Definitely
all little much
Vow //2 - "Will you bring up your child in the knowledge and love of God teaching
them the truth and duties of the Christian faith?"
\ \ \ \ \ \ \ \ \ \ \
0123456789 10
Not at A Probably Very Definitely
all little much
Vow #3 - "Will you provide a Christian home for your child so fashioning your
lives that she/he may come to know Christ as Lord and Saviour?"
\ \ \ \ \ \ \ \ \ \ \
0123456789 10
Not at A Probably Very Definitely
all little much
General Guidelines for the Practice and Administration of the Sacrament
of Baptism
Please Indicate the extent to which you agree or disagree with the
general gid.dellnes.
1. Mount Forest United Church will baptize a child only if at least one
parent will "participates in the life of the congregation".
\�\�\�\�\�
0 5 To
Disagree Agree
2. The church should baptize all who ask with no exceptions.
0 5 10
Disagree Agree
3. All baptism (except in exceptional circumstances) will be done during
Sunday worship - No private baptism.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Disagree Agree
4. For people just beginning to get involved with the church the Session
will appoint "sponsors" from the congregation who will take a special
interest in the family.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Disagree Agree
5. For parents living outside the community, participation in another
church is expected and approval is needed from that other minister.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Disagree Agree
The church expects attendance at a two-night seminar on "Preparing
for Baptism".
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Disagree Agree
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Current Feelings:
On a scale of 1 to 10 how would you rate your feelings toward.
1. The Church (in general)
\ \ \ \ \ \\_
0
Negative
Mount Forest United Church (in particular)
\ \ \ \ \ \ \
Negative
3. The Sunday School
\ \ \ \
0
Negative
4. The Nursery
\ \_
0
Negative
5. God/Christ
\ \
0
Negative
6. The Minister
\ _\
10
Positive
10
Positive
10
Positive
10
Positive
10
Positive
\
0
Negative
10
Positive
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BAPTISM QUESTIONNAIRE AND EVALUATION (PART TWO)
Some questions from the first questionnaire are repeated to see if your
thoughts and ideas have changed or are still similar after this baptism
instruction program.
Current FeelLngs:
On a scale of 1 to 10 how would you rate your feelings toward....
1. The Church (in general)
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Negative Positive
2. Mount Forest United Church (in particular)
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Negative Positive
3. The Sunday School
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Negative Positive
4. The Nursery
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Negative Positive
5. God/Christ
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Negative Positive
6. The Minister
\ \ \ \ \ \ \ \ \ \ \
0 5 10
Negative Positive
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The Meaning of Baptism:
Baptism is....
Yes No Not Sure
Water is essential.
Water means cleansing/washing.
Linked with the Old Testament practice of
circumcision.
Protects a child from hell in case of death.
Guarantees a place in heaven when we die.
Belonging to the church.
A sign of God's love.
A symbol of dying and rising.
God's promise to be with the person for the rest
of life.
A private affair between the person/parents and
God.
Entry into the church.
The Vows:
Please read and reflect on the vows and then respond to the question, "At
this point in time to what extent can you affirm this vow?"
Vow #1 - "Do you profess your faith in God your Heavenly Father in Jesus
Christ your Saviour and Lord and in the Holy Spirit your Teacher and
Guide?"
\ \ \ \ \ \ \ \ \ \_ \
0123456789 10
Not at all A little Probably Very much Definitely
Vow it! - "Will you bring up your child in the knowledge and love of God
teaching them the truth and duties of the Christian faith?"
\ \ \ \ \ \ \ \ \ \ \
0123456789 10
Not at all A little Probably Very much Definitely
Vow #3 - "Will you provide a Christian home for your child so fashioning
your lives that she/he may come to know Christ as Lord and Saviour?"
\ \ \ \ \ \ \ \ \ \ \
0123456789 10
Not at all A little Probably Very much Definitely
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Evaluation:
On a scale of 1 to 10 how would you assess the helpfulness of...
1. The printed material "Thoughts on Baptism", Your Child's Baptism: New Life,
etc.
\- \ \ \ \ \ \ \ \ \ \
0123456789 10
2. The video "By Water and the Word"
\ \ \ \ \ \ \ \ \ \ \
0 5 10
3. Rev. James mini-lecture on "The Meaning of Baptism/Circumcision"
\ \ \ \ \ \ \ \ \ \ \
0 5 10
4. The discussion on the vows about raising children and the handout "How Can I
Find God".
\ \ \ \ \ \ \ \ \ \ \
0 5 10
5. The Session on "The Church's ResponsLbilLty" with Mrs. Capell and Mrs.
Jongkind
\ \ \ \ \ \ \ \ \ \ \
0 5 10
6. The short story, "The Day Drucilla Drowned".
\ \ \ \ \ \ \ \ \ \ \
0 5 10
7. The rehearsal in the sanctuary.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
8. The "Preparation for Baptism" seminars as a whole: was helpful.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
9. This event should be run again for others.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
What I liked the best was:
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Some suggestions for improvements are (please be bluntO:
The Future:
1. Through my child's baptism, I personally hope to draw closer to God.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
No Yes
2. My intent is to see that my child is in Sunday School on a regular basis.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
No Yes
3. 1 intend to be in church when my child is in Sunday SchooL
\ \ \ \ \ \ \ \ \ \ \
0 5 10
No Yes
4. 1 would consider helping in the nursery two or three times a year.
\ \ \ \ \ \ \ \ \ \ \
0 5 10
No Yes
I intend to teach my child to pray.
\ \ \ \ \ \
0
No
I intend to say grace at meals.
\ \ \ \ \ \
0
No
I intend to teach my children Bible stories.
\ \ \ \ \ \ \
0
No
I intend to model a Christian life-style.
\ \ \ \ \ \ \
0 5
No
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APPENDIX 6
LIVING BETWEEN BOOTIES AND SANDALS
(A Sermon by Rev. John James)
The time was summer, 1980. The place was Welsford, New Brunswick. I
slipped on a choir robe and stepped into the Nerepis River. The water was
surprisingly warm. About a hundred people watched from the shore.
Welsford's population was about one hundred.
A local Baptist minister who was also a personal friend was waiting in
the river. He pushed me down under the water. He re-baptized me by
immersion. Some of the congregation applauded and sang a hymn. Then I
waited in the river as six other people from my congregation splashed out
into the water. Next, I baptized them. One onlooker was later overheard to
say, "I won't go back to that United Church as long as that Baptist minister
is there." Fortunately, for him we moved five months later. By the way,
this incident that I described is one of the few things in my thirteen years
of ministry that I would do differently, if I had the chance to do it over
again. It Is not that I would not go into the river to baptize someone.
That, I would be happy to do. But given the second chance, I would not be
re-baptized myself. In that way my thinking has changed.
But why did I go into the Nerepis River to be baptized by a Baptist
minister? What kind of events or situations would lead a young United Church
minister to take that kind of radical action?
Well, basically it was Hke this. I arrived in New Brunswick a twenty-
five year old rookie preacher. Idealistic. Enthusiastic. Energetic. But
admittedly, "green". People would telephone and want a child baptized. I
would visit them and talk about the hockey scores and the meaning of baptism
They xjould turn up on Baptism Sunday and in some cases they vjould not turn
in church again until the next baptism for their second child. I began to
wonder, "What's going on here?" What's wrong with this picture?" The whole
thing seemed too casual. Find a convenient Sunday when Uncle George or
Grandma could be there. Everybody turns up that day and then "poof" they
disappear for three years. The whole thing smacked too much of a cute
ceremony celebrating the arrival of the baby. Now a child's birth or
adoption should be celebrated.
However, if baptism was to be seen as the Initiation into the church, a
beginning of life in the Christian community, then obviously these baptisms
were not "taking". I came very, very, very close to refusing to celebrate
any infant baptisms. It was at this time period that we moved from New
Brunswick back to Ontario. A few months after our arrival in Haliburton,
Ruth our third child was born. Even though our first two children were
baptized. Barb and I made a joint decision not to have Ruth baptized, but
instead held a ceremony of "dedication". That was an easy decision at
Haliburton because my predecessor held similar views and had conducted far
more Infant dedications than infant baptism.
I was in a crisis of faith. One Illustration of this is that while at
Haliburton for some practical reason the baptismal font had one day been
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moved from the front of the church near the pulpit to the very back of the
alter area behind the choir pews where it was barely visible. Because of my
hesitancy over baptism I made no move to return it to a more prominent
position. A colleague in ministry who was visiting commented on the location
of the font and more or less questioned my United Church orthodoxy. I
responded rather flippantly that a partially hidden font was fine with me.
Ive since changed my opinion and any time the baptismal font gets stuck
behind the piano for some practical reason, I make sure that by Sunday it's
out and in an "in front" position.
I tell you my own story to indicate some of the personal struggle that I
have experienced in the question of baptism. My struggle and crisis is not
unique. Our denomination. The United Church of Canada, has been studying the
whole are of baptism and confirmation for over ten years now. An initial
study talked about "The Crisis of Baptism". I quote from the report:
The Church has generally considered baptism to be the beginning of
a life long process of nurture and commitment to administer baptism
to infants who, because of parental disinterest will not likely
have any continuing link with the church is to undermine the
essential meaning of membership.
In the Roman Catholic church the story is the same. A friend of mine in
Indiana sent me an article from the magazine U.S. Catholic. The article was
titled "The New Baptism: Your Can't Get the Water and Run". That title,
"You Can't Get the Water and Run" gives you an idea of the author's
perspective. I quote:
Baptism is no longer the sacrament available just for the
asking...What's new is that today's baptismal ritual stresses
values - of believing, of faith, of becoming a member of Christ's
church.. .Baptism is a welcoming into the (Christian) community.
And this is one reason why baptism is less the private ritual then
it used to be - the nuclear family gathered about the baptismal
font with the baptizing priest. Today baptism is more of a
communal ceremony.
Even the Roman Catholic church is changing in it's emphasis on baptism.
There is a changing emphasis across denominational lines.
While the whole question of baptismal practice is being debated within
the church, for me, personally, the debate is over. For me, the crisis has
been solved.
Obviously, from the baptisms we have had here in the past few years I
think that any age is appropriate for baptism. How did I come to this
conclusion? Well, Tve come to understand baptism more clearly by
understanding marriage. I think it happened by observation. On a Saturday I
would see a wedding party in a semi-circle at the front of the church. Vows
would be exchanged. A ring, a visual sign v/ould be placed on a finger. Then
the next day, on Sunday, baptisms would take place. People would be in a
semi-circle at the front of the church. Vows would be said. Then a symbol,
a visual sign was given � water and the mark of the cross on the forehead.
I began to think that something similar was going on in these two ceremonies.
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And as I began to think about the marriage ceremony I began to get a better
grip on baptism.
What do you need for a wedding? Well, in our culture, you need two
people who love one another. By the time they call the minister there has
already been a meeting of the hearts, a "heart commitment". This is the
inner reality of the relationship. Then at the wedding ceremony, vows are
promised and rings are given. The ring is an outer sign, a visible symbol of
the marriage. But both are needed, the inner heart commitment and the outer
sign, symbolized by the ring. Another questi-on - Which comes first: The
inner or the outer? In western culture, we know the answer. Boy meets girl.
They "fall in love". A heart commitment. Then the wedding. The ring. The
outer sign.
But in eastern cultures it's different. The parents arrange the
marriage. First, the man and woman are married. The rings are exchanged.
The outer sign is given. Then they learn to live and love together. Then
comes the heart commitment.
Now that I have a fourteen year old daughter I have Increased sympathy
for the eastern culture's way. I think that I can pick as good or even a
better husband for Sarah then she could. TU pick the guy. She can marry
him. Then she could learn to love him. What could be simpler?
Which should come first - the outer sign or the inner heart commitment?
You know what? It doesn't matter! It doesn't matter, as long as both
happen!
But what does this marriage talk have to do with baptism? Precisely
this. To belong to another person, to be covenanted to that person you need
two things - the inner heart commitment and the outer sign of the wedding
with the symbol of the rings. Two things. An inner heart commitment and an
outer sign.
Years ago, God called Abraham. "Hey Abraham, I am God Almighty, walk
before me and be blameless and I will make a covenant between me and you.
Abraham, I promise that I wUl stick with you for better or for worse, for
richer, for poorer. And Abraham, I vrant to give you a physical sign so that
everyone will know that you belong to me." Or as Genesis 17:11 reads, "You
are to undergo circumcision, and it will be the sign of the covenant between
you and me." Circumcision becomes the outer sign of belonging to God.
Why don't we circumcize in the Christian church today? Why not have a
scalpel and an operating table a the front of the church instead of a font?
Well, in the New Testament or the "New Covenant" the sign of belonging
changes from circumcision to baptism. But, still the two elements are
needed - the outer sign of baptism and an inner heart commitment to the Lord.
The question is which should come first? Do we baptize as the outer
sign of belonging, then train the children so they wiH follow Christ? Or,
do we wait until there is a heart commitment, a personal faith in Christ,
then baptize as the outer sign. You know, the church has been fighting over
this question for years. Sometimes the fight has been real nasty. But, I
can settle the whole conflict with three words. That's right. Three words
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and I can resolve a century old dispute In the church. Are you ready for the
three words? IT DOESN'T MATTER!
It doesn't matter whether the Inner heart commitment comes first as the
Baptist's Insist on or whether the outer sign of baptism is given first.
What matters is that both happen! Be baptized and believe. Believe and be
baptized.
But for those of us who baptize first before a person can profess their
faith there is something that does matter. It matters to God a lot! It is
crucial that the infants who are given the sign of belonging, have the
opportunity to "grow in the knowledge and love of God". This is one of the
changes in the way V7e look at baptism. The church has higher expectations
now than it did a few years ago.
Most parents want the best for their children in terms of food,
clothing, education, friends. That's natural and that's good. Here at Mount
Forest United we want the best in regard to a child's faith development. We
believe that the life with God that starts at baptism should continue
throughout a person's life. Sometimes that means that the church will see
baptism differently from the people who request baptism for a child. For
some people it's a case of wanting a baptism, but then no further involvement
with the church. But, I have to say with the R.C. author "You Can't Get the
Water and Run". It's not enough simply to get little Tracy "done". (I'll
say more about that next week when I explain our own baptism policy)
Now, sometimes we in the church have not done a very good job of making
people feel welcome. This can happen from something like an overcroi>rded
nursery, to a scowl on an adults face at the mother or father of a
rambunctious child.
We in the church have not always done a good job of explaining the
meaning and importance of baptism. But that's changing. We just finished a
two-night seminar explaining the meaning of baptism and showing the parents
what our church has to offer young children.
I wish all of you could have seen Brenda Jongkind at the Wednesday night
seminar. When she was explaining our Sunday School program for the two and
three year olds she had most of us wishing we were two years old again to
attend her class. It looked like great fun. We should have high
expectations of the church. The church has a responsibility for aU the
people it baptizes to provide Christian training and nurture from the nursery
to the nursing home. That means we should have high expectations that those
we baptize wUL grow into the likeness of Christ. That means we should have
high expectations that parents will provide Christian training at home and
bring their children for Christian nurture through the Sunday School,
Vacation Bible SchooL To put it simply, we want the best for the kids and
adiolts we baptize. What I have been trying to say is best told in a story,
first told by John Westerhoff:
Herb was visiting a Lutheran Church near the Mexican border. When
he arrived he was told that Manuel was to be baptized. Crossing
the border to buy a present for Manuel, he fell in love with a pair
of sandals. But they were for an adult and Manuel was an infant.
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He tried to explain his problem to the saleswoman, but she said 'It
doesn't matter, he'H grow into them." Manuel slept through the
ceremony, but his parents seemed to understand: Baptism was a
pilgrimage. A few months later. Herb returned to learn that Lisa,
Manuel's cousin was to be baptized. Back across the border Herb
went in search of another present. This time he fell in love with
a pair of booties only to learn that they were for a two month old
and Lisa was ten months old. Once again he tried to explain the
situation to the saleswomen. But she said, "It doesn't matter.
Lisa can hang them on the wall to remind her of her baptism." At
last Herb really understood baptism; it x^as living between booties
and sandals. Living between booties and sandals...
From the nursery to the nursing home...
From Pampers to the pension...
From Gerbers to Geritol...
From the delivery room to the death bed...
From booties to sandals...
Baptism is a sign, that we are with God and God will never let us go.
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ON GETTING LITTLE TRACY "DONE"
(a sermon by Rev. John James)
INTRODUCTION:
I was visiting a good friend of mine who is a minister in the United
Church when the phone rang. David (not his real name) cheerfully answered,
"Hello". But as he listened, his smile turned into a frown untU finally in
exasperation I heard him say, "And how would you Hke your baby "done" -
well, medium or rare?" The parent on the other end hung up. That ended one
pastoral conversation about baptism. While David's response showed a harsh
edge, it is one sample of an increasing concern across the church with our
baptismal practices.
Some years ago. The United Church Observer printed an article titled "On
Getting Little Nellie Done", which investigated the meaning of baptism. I
stole that title a few years ago for a sermon that a few of you still
remember judging from the odd comment I get. I want to revise that title
this morning and use "On Getting Little Tracy Done". More people call their
kids Tracy than NeUie in 1990.
The reference to getting a child "done", suggests that for some people
baptism is a rather meaningless religious custom, something that happens
because it's "the done thing" in our family rather than because the act of
baptism carries any vital meaning. At the back of some minds is the hazy
notion that when little Tracy is "done" she or he is "safe", safe from some
vague punishment God might hand out to the unbaptized, just as when one had a
booster shot, one was "done", or safe from the contagious diseases of
whopping cough, diphtheria, polio, measles, tetanus.
Lest you think we are past all of that in the twentieth century, a few
years ago at a former church a parent of two small children phoned me, rather
frantic that I would baptize their two children on the next Sunday. I
explained that baptisms were normally scheduled, not "done on demand" and
asked, "What's the rush?" Apparently, they were planning a trip by airplane
and they wanted the baptism before the plane took off "just in case". Partly
because of those kind of situations, and other scenario's where baptism was
treated casually, different denominations and many congregations have been
examining their approach and policies on baptism.
TOWARD A POLICY:
The United Church of Canada has been in the forefront of discussing
baptism and Christian initiation. I know that from reading the newspapers
one would think that the only thing we talked about was sex. However, that's
because the ordination of gays and lesbians make better headlines then
baptism. But during the '80's, we invested a lot of energy and time into the
question of baptism. During the past year here at Mount Forest United Church
our Session has also invested a lot of time and energy into the question of
baptism.
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Because we take baptism seriously (as I said last week), because we see
baptism as the begLnuing of Christian nurture and conversion, because baptism
is to take a person...
From the delivery room to the death bed...
From "Pampers" to the pension...
From booties to sandals...
Because baptism is not just "the done thing "...our denomination has
prepared recommendations for baptism. Also, the Session of our local church
(Mount Forest United Church) after significant study has established some
policies. I want to explain and interpret those policies for you today (They
will be printed in the next newsletter). You will find inserted in your
bulletin both the "Recommendations of the Thirtieth General Council" and the
"Baptismal Policy" established by the session. Let's work our way through
the new policy.
First Point:
For Local People: "The sacrament of baptism, in the case of
children, shall normally be administered with the consent of the
session to those children whose parents, one or both, have been
baptized and confirmed and are members in good standing." (The
Manual , United Church of Canada). A member in good standing is an
individual who participates in the life of the church."
Two things are important here. First, the session intentionally did not
draw a tight line on church participation. We do not want to be intimidating
here. The goal is to draw people to the church not to push them away.
Secondly, and on the other hand, it is expected that those who present
children for baptism will follow through with participation in the life and
work of the church. That may lead to some changes from the past.
Those people who have one child baptized and are never seen until the
next baptism will find that they may have some explaining to do. For
example, parents are asked, "Will you bring up your child in the knowledge
and love of God, teaching them the truths and duties of the Christian faith?"
Our interpretation of that vow is that it should include regular Sunday
School attendance on the part of the child with at least one of the parents
in church.
Note also, that the vow says "one or both". If one parent is able to
fulfill the promise, but the other parent is not, that is perfectly
acceptable. We realize that at times parents will be at different places on
their spiritual journeys. One may be able to make a promise that the other
cannot. The key is that at least one parent participates. When neither
parent participates it sends a message to the child that Christ and the
church are unimportant.
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Second Point:
For Non-Partlclpating Couples: "For those non-partlcipatlng
members, session will be establishing "sponsors". A sponsor is
someone from the congregation who will take a special interest in
the family. Our concern is that there be an ongoing relationship
with the church."
Baptism is often an opportunity for a church to draw people toward God
and His kingdom. Sponsors will be somewhat similar to godparents, in that
godparents are supposed to take a special interest in the child. However,
godparents are not usually from the local congregation. The sponsors will
hopefully be someone from the congregation that the couple already knows who
can be a link for them with the church.
Third Point:
For Parents Living Outside the Community: "We are happy to baptize
the infants of couples from churches outside of Mount Forest
provided approval is given from the home church minister. For
those who are not participating in a local church we will be happy
to assist them in contacting a church in their area so that
approval can be given by a local minister. Our concern here is
that there be a continuing connection with a local church so that
the spiritual growth and nurture of the child will progress."
This will be a change from our former practice. What it means is that
when someone moves away and wants to return for a baptism, first they will
need to establish a relationship with a church in their area. We at Mount
Forest United are unable to provide any Christian training or nurture for the
child who lives in another community. By asking for a Hnk to be established
we are hoping that another congregation will be involved in the nurture of
that child.
Fourth Point:
For unmarried couples: "Requests for infant baptism from
unmarried couples will be favorably considered in the couple is
participating in the life and work of the church. Sponsors will be
appointed to take a special interest in the child and parents. The
session does however, encourage couples to consider first getting
married, then following with the baptism ceremony."
What is being said here is a question of order and appropriateness. The
norm woul.d be for a couple to first make a covenant with one another before
God and then make the baptismal promise of raising children. The promise to
"provide a Christian home" is normally interpreted to involve a married life
style. We recognize that at times that order may be reversed. In those
situations Session would be looking for intention of marriage in the future
by the couple.
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Fifth Point:
Place of BaptLsm: "The normal practice of the United Church of
Canada is to baptize publicly during a service or worship. Private
baptisms may be conducted for medical/emergency reasons."
Again, if baptism is initiation into the Church, the people of God, then
the place for that baptism to happen, if at aH possible is at a Sunday
morning service. There are exceptions, but they are rare.
Sixth Point:
Pre-Baptism seminar: "There will be two sessions conducted by the
minister on the theme "Preparation for Baptism". Attendance is
expected."
We have completed a two-night seminar vjhich most parents found to be
helpful. The seminar is our way of following through on the General
Council's recommendation: (on the bulletin insert) "We recommend that the
congregation, through the session, be responsible for ensuring that
parents/guardians requesting baptism for their children are appropriately
aware of the meaning of baptism." We want to do the best job we can in
preparing parents for the baptism of their children.
SOME REFLECTIONS:
Establishing a policy might seem to be heavy-handed to some, sort of
like the church playing "God's cop". Perhaps we have created our own
problems over the years by baptizing children without any expectations of the
parents. There will need to be some transition time as we realize together
that baptism is important work, it is central to the life of the church.
There xtUL need to be some transition time as we realize together that
baptism cannot happen as casually as it has some times happened in the past.
It's not enough just to get "Little Tracy Done".
Perhaps it would be good for us all to raise our expectations a notch.
Let's raise our expectations of ourselves as a church. Let's continue to
work to create a warm and winsome v7orshipping community. Let's continue to
work to create the best possible Christian Education program that we can.
Let's work toward having all people in the church growing in faith and love.
Let's work so that those children baptized into God's kingdom V7ill live and
grow to become servants of the King.
AT THE FONT:
What I've been trying to say is best told by someone else. Douglas
Brouwer is a young minister in the Reformed Church of America. I found his
article, "At the Font" last January buried deep in the basement of the
library at Asbury. I had tears in my eyes as I sat and read his words.
Last Sunday, for the second time in my life, I held an infant
daughter in my arms and baptized her. I welcomed her into the
church of Jesus Christ, the one I profess as Lord and Savior. Few
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days have been as special In my ministry as this one was. As those
big eyes looked up at me or somewhere beyond me (sometimes they
still aren't focused), I poured water on her head and recited words
I have used dozens of times before.
Her mother and I made promises for her that day, promises she does
not yet understand. What made the day even more special, however,
is that we were not alone in making those promises. At one point
in the litinrgy, the congregation also made a promise. They
promised to be my daughter's family�something more than a typical
human family tends to be, a church family, the family of God.
During the baptism my parents stood with us at the font. They had
surprised us by travelling from Michigan to New Jersey in order to
participate in the event. And even though they hardly spoke a word
during the baptism, their presence in itself spoke volumes to me
and to the rest of the congregation about the meaning of baptism.
I preached a pretty good sermon that day. That's what a few people
said afterward. What made it good, I suspect, is that I saw and
felt something I had not seen or felt very clearly before, and said
so. The sacrament of baptism is, among other things, an act of
evangelism�or, at least, central to its liturgy is the promise by
parents and congregation to be evangelists. What struck me, as it
never has before, was seeing faith passed on from one generation to
another. As parents we stood there making promises about what we
believed and what we intended to tell our children about what we
believed. As a congregation we said what we believed and then
promised to communicate it.
As xje made those promises, I was aware that one day not so many
years ago my parents stood around a similar baptismal font and
offered me up for baptism. They made promises for me that day,
promises to be evangelists, and they didn't take that lightly,
either, even when I wanted them to back off a little. I mean, what
difference would it have made if I had missed worship a few times,
even the evening service once in a while? But they had made
promises for me, and I went to church, Sunday School, catechism
classes, young people's society, Calvinist Cadets, and a seemingly
endless series of other things. They kept their promises.
I was brought up in a church full of evangelists. Most of them
probably didn't think of themselves as evangelists, and maybe they
would have recoiled a little at the thought, but they were. They
witnessed to me about their faith. They witnessed to me when they
volunteered to teach me in Sunday School (which, I admit, was no
easy task). They witnessed to me when they kept the building from
falling down and when they kept it warm in the cold weather. They
witnessed to me by living sacrificial lives, showing up at church
twice on Sunday even when it was not convenient, making sure the
place was full week after week. And now as I look back, I can see
that they witnessed to me in countless other ways.
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For me the issue was not knowing the right answers. I knew most of
them�or else thought I did. For me the issue was whether or not
it was true. As I was groxjing up, I watched and listened in church
for evidence of the risen Christ present. And as Yogi Berra is
supposed to have said, "You can observe a lot, just by watching."
And did I ever watch.
Looking back, I can see that it took a lot of witnessing before the
message finally soaked in. But, at a certain point in my life, on
a day my parents probably thought would never come, I made the
promises for myself. I professed my faith in Jesus Christ, as Lord
and Saviour. Alongside several other young people who were also
being welcomed into the church that Sunday night. At that point
members of church had fialfDled promises made to me at my baptism.
I know a little better why so many of them were so happy that
night.
I am concerned, however, for my daughter and for all the other
children I have held in my arms and baptized in the last few years.
I am concerned about the evangelists with whom they are growing up.
I am concerned about the seriousness with xjhich those promises have
been made at baptism�both by parents and by congregations I have
served.
As my daughter grows, she is going to be doing a lot of watching
for evidence of the risen Christ present in our congregation. Will
she see in my life and in the lives of the members of the
congregation any Indication that what we are saying Is true?
CONCLUDING THOUGHTS:
Folks, VH be honest with you here. Tm concerned for all the children
I have held in my arms and baptized in the last few years. I am concerned
about the evangelists they x^ill see as they are growing up.
WUL they see evidence of the Risen Christ in their parents lives?
Will they see evidence of the Risen Christ here in this congregation?
Is it going to happen?
For the sake of our children, is it going to happen?
For the life of our church, is it going to happen?
For the love of God, is it going to happen?
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